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FOREWORD 


The text of Tattvatraya was not available for a long time, 
though it is one of the good jprimers for the knowledge of the 
Visistadvaita philosophy. Dr. B. M. Awasthi and Dr. (Mrs.) C. K. 
Datta have done a good servict: to the students of this religio- 
philosophical system by bringing out a translated and adequately 
annotated edition of the Tattvatraya. As the text is concerned 
with enumeration of basic elernents of the Visistadvaita philosophy, 
rarely entering into deep philosophical, analysis and polemics, the 
learned translators could no% get an opportunity of showing their 
philosophical understanding at its best. But it goes to the credit of 
these two scholars, that they have tried to present as faithfully as 
possible, the meaning and ‘purport of the text and the philosophy it 
seeks to propound. 


Philosophical scholarship in India is at 4 cross-road. Our scholars 
who receive their education in universities are by and large attracted 
to philosophy as it has grown in the West. They develop a tendency 
to look at the philosophy developed in India with contempt. The 
reason for this is two-fold, First, these scholars have little knowledge 
of Sanskrit and there are no good philosophical translations of old 
texts available either in English or in Indian languages. So called 
translations of old texts are done by orientalists who have translated 
letters rather than spirit of ancient philosophy. As a result these 
translations are obscure, unintelligible to modern mind and present 
dull reading. No student of philosophy, if he is not approaching 
philosophy as a part of his orientalists’ discipline, can derive any 
benefit and interest in Indian philosophy by reading these transla- 
ions. Secondly, whatever of Indian philosophy is taught in our 
iversities it is done through such books as are modelled on 
Mawhava’s Sarva-darsana-samgraha. These are regarded standard 
referénce books, first, because no other books have been written, and 
secondy, because their authors have been important men in the 
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public and administration. The chief defect of these books has been 
their treatment of Indian philosophy not from the point of view 
of development of concepts and ideas but from the point of view of 
“schools”. They have assumed as if the Nyjya philosophy has 
developed in isolation from the rest of philosophical movement and 
soon. Treating philosophical development in India as leading to 
the Advaita Vedanta after the Sarva-darSana-sarhgraha has also 
been another major factor in making Indian philosophy unpopular. 
Thus, a modern student-trained in-the Western philosophical tradi- 
tion finds in Indian philosophy of the kind taught in our universities 
much that he is conditioned to regard as unphilosophical. An 
orientalist student, who receives his training in Sanskrit, on the 
other hand, lacking in conceptual tools required for philosophical 
pursuit, is incapable of appreciating and evaluating what is philoso- 
phically significant in our tradition. Therefore, our present-day 
educational system cannot produce ‘‘Indian Philosophers’ who 
would be expected to carry forward indfgenous philosophical system; 
in other words most of the philosophers of India today ‘‘do philoso- 
phy” outside an Indian cultural milieu which is an indispensable 
factor for philosophical growth. 


Those Indian philosophers who have taken pride in specializing 
in Western philosophy have at least one serious disadvantage and 
one special advantage. Their disadvantage is that they are not 
brought up in the western tradition and their concepts, in cores, are 
still non-western. They cannot therefore be acknowledged as inter- 
preters of the western tradition which task philosophy seeks to 
perform. But they have an advantage; they have that philosophical 
tool which they can apply to any given matter. If the tradition of 
Indian philosophical thinking is correctly presented to them, they 
can, with the philosophical tool available to them do the required 
philosophical analysis. However, it must be acknowledged 
that sometimes western tools may become inadequate orf, 
ineffective when applied to Indian philosophy, but such occasions 
are rare and a vigilant philosopher can, through insight, discover/an 
‘Indian method of analysis or may modify his western tools ty suit 
Indian conditions. But all this can happen only when the philoso- 
phical tradition is correctly presented to him, For this he has either 
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to rely on orientalists of high calibre, saturated in the tradition, or 
he himself has to get the traditional training. 


The present edition of the Tattvatraya aims at correctly 
presenting a philosophical tradition and in the introduction an 
attempt has also been made to present a rudimentary conceptual 
analysis. Such an attempt is laudable because | feel it a right step 
towards doing ‘Indian Philosophy”. This has been made possible 
because of the cooperation of a traditional Sanskrit scholar, Dr, 
Awasthi, and a modern philosopher, Dr. (Mrs.) Datta. Such 
cooperative ventures alone can reestablish a living philosophical 
tradition in India. 


R. C. PANDEYA 
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PREFACE 


The Tattvatraya of Lokacirya is an exposition of the three 
fundamental principles of Cit, Acit and Tévara, after the system of 
Rimanujacarya as propounded -in his §ribhasya, the well-known 
commentary on the Vedanta-Sitras of Badariyana. The book com- 
prises of clear and concise propositions expressing the views about 
the three fundamental principles. Though a small book, it has a 
distinctive completeness in itself. 

Polemics abound in the book showing the distinction of 
Visistidvaita tenets from those of other system$, such as the Advaita 
Vedanta, Sainkhya, Jainism etc. Some references to the text are 
given in the foot-notes, whereever necessary, for its elucidation and 
proper understanding. 

We have tried to follow the original faithfully with the hope 
that it will be of use to those who are interested in understanding 
the system of thought of Ramanujacarya and its later developments 
carried on by his followers. In spite of our best care, faults might 
have crept in inadvertently, and we shall be glad to accept the 
responsibility and to rectify the same if our attention is drawn to 
them, 

We wish to express our gratitude to Dr. R.C.Pandeya, Professor 
and Head of the Department of Buddhist Studies, University of 
Delhi, who has very kindly gone through the manuscript, given valua- 
ble suggestions and written a foreword to this book. Besides, our 
grateful thanks are for Dr- §.R. Bhatt, Reader in Philosophy, 
“University of Delhi, for writing an essay on ‘The Visistadvaita 
Philosophy.’ We also thank Indu Prakashan, for the publication, 
‘and the Anand Printing Press, for the printing of this book. 


B. M. AWASTHI 
C.K. DATTA 
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THE VISISTADVAITA PHILOSOPHY 


The Tattvatraya of Pillai Lokacarya is a short but lucid and 
popular manual of the Tengalai branch of the VisistAdvaita school of 
Vedanta, purporting to present a philosophico-theological exposition 
of the basic tenets of the school as they are developed in the post- 
Ramanuja period under the influence of the teachings of the Pafica- 
ratra school and the Alvar saints. 


Ever since the dawn of thought, the Indian mind is distinguished 
for its spiritualistic metaphysical reflections, the culmination of which 
is regarded to have reached in the Vedanta system. The system of 
Vedanta as contained in the Upanisads, the Bhagavadgita and the 
Brahma Sitras which three together technically known as ‘prasthana- 
traya’, teaching the same truth respectively in mystical, moral and 
metaphysical forms, constitute its foundation as well as supreme 
authority. 


The Upanisads are the pioneer works of the Vedanta. Since 
they seem to teach apparently contradictory doctrines, a need was 
felt to attempt to systematise their teachings, as a result of which the 
Brahma Sitras and the Giti came into existence. But the ambiguity 
which prevailed in the Upanisads and which necessitated the compo- 
sition of the Brahma Sitras and the Gita was also found to prevail 
in the latter. Consequently all the subsequent Vedantic Acaryas 
were obliged to write commentaries on the prasthdnatraya specially 
on the Brahma Sitras which was regarded as the most systematic 
exposition of the Vedantic thought. The chief commentators, whose 
works are known to us, are Sankara, Bhaskara, Ramdanuja, 
Nimbarka, Madhva, Vallabha, Sri Kantha and Baladeva. All these 
Acaryas attempt to expound the sitras in a coherent and systematic 
way claiming to satisfy the triple tests of scriptural support (éruti), 
logicality (yukti) and experiential certainty (anubhava). Starting 
with different philosophical standpoints all of them interpret the 
sitras differently so much so that no two commentators agree with 
each other. Each of them professes that he alone has arrived at the 
true and genuine meaning of the sitras. 
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Among these commentators Safkara’s Advaita and Ramiinuja’s 
Visistidvaita are the most popular and ingenious expositions. Sankara 
has evolved one of the most compact and finished systems of thought 
that has come out of human brain. But Ramanuja’s panentheistic 
interpretation of the Vedanta offers a bold and in no way less 
important contrast to the absolutistic position of Sankara. There 
are differences of opinion among the scholars as to who is nearer to 
the true spirits of the triple texts, yet it remains indisputable that 
Ramanuja’s system is an equally significant expression of the Vedantic 
thought. 


The system of philosophy associated with the name of Rama- 
nuja is known as Visis{@dvaita. Though this word does not occur in 
his works, yet it truly represents the central panenthcistic or organicis- 
mic idea of his system. He has not developed any new system of 
thought, nor does he claim originality. He accepts the authority of 
an ancient and weighty Vedantic tradition established by Visista- 
dyaitic precursors like Bodhiayana, and developed by the purvacdr- 
yas, like Tanka, Dramida, Guhadeva, Kapardin, Bharuci and others. 
His genius lies in the systematic and masterly presentation of the 
Visistadvaita, and thereby controverting the Advaita at a highly 
needed time. He does so by emphasising the spiritual experience 
without ignoring the critical requirements of philosophy. He provides 
the grace of God with a convincing philosophy and philoscphy with 
a sublime love af God. The ideas of grace of God and the doctrine 
of devotion adumbrated in the Vedas and developed in the Upanisads 
and the Gita blossom forth fully in Ramanuja. 


From the material available to us it seems that Yamuna was the 
first thinker of the ViSistadvaita school who sought to controvert the 
advaitic view by dialectical method. In his Siddhi-traya, which is 
deyoted to a comparative and critical discussion of the individual 
self and Supreme self from different standpoints, he subjects to a 
critical examination the advaitic theory of the self as pure conscious- 
ness as set forth in the Ista-siddhi of Vimuktatman. He also repudiates 
other advaitic doctrines like unity of consciousness, illusoriness of 
the universe, the concept of avidya and the like. After Yamuna 
Ramanuja carried forward this task with greater fervour as miyavada 
had become more pronounced in his time, 
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The chief aim of Ramanuja is to controvert the doctrines of 
the Advaita school, with a view to establishing the teachings of the 
Visistdidvaita school on a sound logical and textual basis. His attack 
is directed mainly against the central doctrine of the Advaita that 
Brahman which is attributeless pure consciousness devoid of all 
determinations, constitutes the sole reality and the manifoldness of 
the world and everything other than Brahman are not real, The 
doctrine of mayA which is unique to the Advaita school suffers from 
the heavy brunt of his attack. 


The first work written by Ramanuja is the Vedartha Sarmgraha 
where he reinterprets the principle Upanisadic texts which according 
to the Advaita, lend themselves to advaitic interpretation. He 
establishes unsoundness of their alleged advaitic leaning and expounds 
them in accordance with the teachings of Visist@dvaita. Then he writes 
his magnum-opus, the Sri Bhdsya, a commentary on the Brahma 
Sitras. After this he composes two epitoms of the’ Sri Bhisya, the 
Vedanta Sara, a short and simple gloss, and the Vedanta Dipa, a 
work on the same model but fuller in discussion and more exhaus- 
tive in exposition. Lastly he writes a commentary on the Gita, 
which is a work of great merit and a result of considerable thought. 


Apart from the above works, two other works, viz., Gadya- 
trayam and Nitya-granthas are also ascribed to him but the authenti- 
city of this ascription is quite doubtful. They vary from his other 
works in style as well as in subject matter. The Nitya-grantha which 
deals with the routine of a devotee contains no philosophy. The 
Gadya-trayam described as ‘exercises in bhakti’ seems to be an 


imitation by some later hand of R&manuja’s introduction to the 
Gita Bhasya. 


The main contribution of R&manuja lies in the clear and 
systematic presentation of the views of his Visistadvaitic precursors 
to whom he expresses his indebtedness and in whom there is an 
attempt to synthesise the Absolute of philosophy with the God of 
religion by emphasising the religious experiences without ignoring 
the critical requirements of philosophy. 


The chief sources of Raminuja’s philosophy are the prasthana- 
traya. He also makes an unsparing use of corroborative evidences 
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from the epics, Purinas, Dharmasastras, Brihmanas and Aranyakas. 
Some scholars allege that he has fabricated scriptural evidence, that 
is to say, made room within Vedanta for a great many Srutis and 
Smytis that Safkara either ignored or relegated to the rank of 
telative truth. Those who pass such criticism take Sankara’s selec- 
tion, interpretation and treatment of the scriptures as normative. 
It is well to remember in this connection that the school which 
Rimanuja professes to follow has a venerable ancestry commencing 
even before the times of the author of the Satras. In the Upanisads 
we find distinctly theistic and devotional tendencies gradually 
developing. The Brahma Sitras furnish us with indications of the 
existence of essentially different vedantic traditions. Here we find 
divergent doctrines of teachers like Atreya, Agmarathya, Audulomi, 
Kasnajini, Kasakytsna, Jaimini, Bidari ete. being quoted by 
Badardyana himself. An analysis of the sitras like I. 4. 20-22, 
Ill. 4. 7-14, IV. 4. 5-7 etc. where views of these teachers are record- 
ed and contrasted, clearly indicates that even before Badarayana 
composed the siitras there were different views about the teachings 
of the Upanisads and that the theistic view was one of them. In the 
Saikara Bhasya also we meet with indications pointing to the 
existence of divergent Vedantic traditions. In 1.3.15 having explain- 
ed his position with regard to the ontological status of the individual 
self, Sankara writes, ‘Apare tu vadinah paramarthikameva jivaripa- 
miti manyante asmadiya ca kecit’ (other thinkers, again, some of 
them belonging to us as well, regard the individual soul as ultimate- 
ly real). The term ‘asmadiya’ refers to vedantic thinkers and this 
clearly indicates that Sankara was willing to call them vedantic. 
Yamuna, the author of Siddhi-traya and Gitartha Sarigraha mentions 
a seri¢s of authors who preceded him and composed works expla- 
natory of the sitras. They are also referred to by Ramanuja in his 
Sri Bhasya and Vedartha Sarhgraha, and quotations from the writings 
of some of them are not infrequent in these works, Thus it becomes 
quite evident that Ramanuja’s interpretation of the sitras had 
authoritative representations within the vedantic circle already at a 
period anterior to that of Badaraiyana and Sankara. 


In the post-Ramanuja Visistfidvaita we find the emergence of 
two distinct camps based mainly on the different interpretations of 
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the nature of prapatti. The Vadagalai or the northern school is led 
by Vedanta DeSika or Venkatanitha and the Tengalai or the 
southern school is led by Pillai Lokacarya and later on by Somya 
Jamatr Muni. The Tengalais regard “Tamil Prabandham’ as 
canonical and are indifferent to sanskrit tradition. The Vadagalais 
accept the two as equally authoritative. The Vadagalais emphasise 
human initiative and effort as an essential prerequisite of receiving 
the grace of God. The grace of God is only an alternate means to 
be resorted to only by those who find it difficult to follow the path 
of karma, jifna and bhakti. The Tengalais, on the other, regard 
prapatti not as a yoga or human endeavour, but as a work comple- 
tely to be done by God only. They further hold that it is the 
only means to attain salvation. The characteristic difference 
between the two schools is indicated by their nicknames. The 
northern is called the ‘Monkey school’ (Markata Nydya) because it 
teaches that the soul must cooperate with the Deity in attaining 
salvation, as the young monkey clings to its mother who carries it 
to safety. The southern school is called the ‘Cat school’ (Marjara 
Nyaya) because it teaches that the soul needs nothing for salvation 
beyond passively submitting to the Deity as the kitten remains passive 
while its mother carries it about in its mouth. Both the schools try to 
read their respective views in the works of Ramanuja but there is 
no basis for their doing so, as Ram&nuja has not at all taught the 
doctrine of prapatti. 


The epistemology of Raminuja forms the basis of his metaphysics. 
He accepts three sources of knowledge, viz. perception, inference 
and sc:iptural testimony, Perception and inference are competent to 
deal with empirical matters only and it is the scripture alone which 
has absolute monopoly and ultimate say in transcendental matters. 
This does not mean he rejects argumentation in philosophy but 
only assigns it a place subservient to scriptural authority, According 
to him discrimination being a precondition all knowledge is deter- 
minate and relational expressing a subject-object relationship. There 
can be no apprehension without characterisation and the nirvikalpa 
stage in perception is not an attributeless pure apprehension. The 
difference between the nirvikalpa and savikalpa is not that of kind 
but that of degree in so far as the Jatter is more determined than the 
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former. Neither perception or inference nor scriptures give us any 
knowledge which is indetermined. 


Ramanuja maintains that bare identity is as non-existent as 
hare’s horn. Every judgment is an affirmation of reality and not mere 
apprehension of identity devoid of content. Though every judgment 
affirms identity there is an equally important factor viz., difference. 
Thought qualifies reality and Presupposes distinction between 
subject and object which are integrally united and not isolated bits. 


Raémanuja further holds that no cognition is false or illusory, 
He advocates satkhyaitivada according to which all cognitions are 
true. That which is called illusory is so only because it does not 
serve our practical purposes. 5 


The epistemology in Ramanuja provides a basis to ontology. 
According to him, Brahman, the Ultimate Reality, is not attribute- 
less pure thought, indeterminate and bare identity devoid of cont- 
ents. Determination for him is not negation, nor is predication a 
perversion. They in fact enrich the reality. He firmly maintains 
that there can be no unity without differentiation and no differentia- 
tion without a unity. Qualities do not hang in vacuo but inhere in a 
substance. In the ultimate reality therefore, we have determinations, 
limitations and differences which are in it but not of it. They 
are not left unorganised but are coordinated, since they are contain- 
ed and accommodated in one unifying principle. These contents 
which are accommodated in it are all real, permanent, inseparable 
and substantial modes technically known as prakaras, and the ulti- 
mate reality is known as prakirin. The relation between the two is 
known as aprthaksiddha which is internal and inseparable relation. 
According to this theory all animate beings (cit) and inanimate 
things (acit) are inseparable modes or bodies of god who is their soul 
and is therefore called cidacidvisistesvarah. All entities of the world 
are directed and sustained by Him and exist entirely for Him. All 
things are eventually His forms and all names ultimately refer to 
Him. Accordingly every word becomes a symbol of God and no 
word ceases to signify after expressing its usual meaning, but extends 
its significance till it reaches the Supreme. In fact it is only the 
atter which is the essential significance of a word, 
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Thus God is one all-embracing absolute Reality endowed with 
all imaginable auspicious and excellent attributes, infinite in number 
to the highest degree, which are unsurpassable. He is of the nature of 
consciousness and bliss, all-powerful, all-knowing and all-compre- 
hending, kind and compassionate and the inner ruler of all things 
and beings. He is defined as the Real of reals. He isthe one that 
pervades the many but does not pass over into the many. He 
is the absolute that includes souls and matter and yet exceeds their 
contents and value. The finite is rooted in the Infinite, is sustained 
by His will and serves His redemptive end. He is the metaphysical, 
ethical, religious and aesthetic highest and still further, He is the 
inner soul, the life of all things and beings. 


The cosmology in Ramanuja’s philosophy follows from the 
ontological view of Brahman as the soul of all things and beings by 
a suitable application of Satkaryavada and Brahma-sakti Parinama- 
vida. Brahman, one without a second, undifferentiated in the 
beginning gets differentiated into the world of names and 
forms by a process of  self-manifestation. Brahman exists 
in two distinct stages, the pre-creational (kdranavasth4) 
when all multiplicity is in Him in a dormant form and the creati- 
onal (karydvastha) when the multiplicity gets explicit. The pre-crea- 
tional stage is a real possibility in which souls and matter are pre- 
existent in a subtle but indistinguishable way. In creation the 
potential becomes actual. In both the stages Brahman exists with 
matter and souls as His modes. The three are distinguishable but 
not divisible, eternal but not external. Brahman enters into the 
world as the immanent cause but remains uncontaminated by the 
world-process and hence is transcendental as well. The process of 
nature is in the interest of the progress of the soul and both serve 
the inner purpose of Brahman, The entire cosmos is not a figment 
of nescience but a living temple of God, an outcome of His lila. 


The nature of Brahman, in RAméanuja’s Philosophy 
determines the nature and destiny of the individual self. He accepts 
a plurality of unborn, eternal and immutable selves which are unique 
entities, having knowledge as their essential attribute. The individual 
self is atomic but its consciousness is infinite and all-pervasive, though 
circumscribed by Karma in the embodied state. It is at once a sub- 
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stance and ‘an attribute having monadie uniqueness of Leibniz and 
modalhdependence of Spinoza. Brahman is the substance that exists 
in Himself, by Himself and for Himself. The individual self as a 
mode derives its form and function from Brahman, and is dependent 
upon Brahman though is distinct from Him. The modes are 
many but the substance is one. They differ in denotation but 
unite in connotation, That is, their unity is not in terms of existence 
but in terms of experience. From denotative point of view the indi- 
vidual self has its unique monadic being but connotatively it refers 
to Brahman as its uliimate meaning. Thus.Ramdnuja upholds qua- 
litative monism and quantitative pluralism. 


The individual self, according to Ramanujz, is formless but 
never characterless. It is essentially a jiatd, karté and bhokta. In 
empirical state alone it becomes shrouded in a body composed of 
material elements and is subject to suffering. Its body becomes 
subject to decomposition and death. In all these changes of bodies 
through births and deaths, however repeatedly the mortal frame is 
destroyed, the inner unity of the self preserves its being. 


The self being embodied due to its ignorance gets entangled in 
the cycle of metempsychosis experiencing sorrows and sufferings in 
accordance with its action and proneness to ignorance, but ultimate- 
ly through right action, right knowledge and right devotion to God 
resulting in an inflow of divine redemptive gruce, it gets itself releas- 
ed. Then it possesses, restoring its pristine purity, all sublime attri- 
butes of God, and enjoys all His glories. Liberation, thus, is nota 
direct apprehension of Brahman but a spiritual pilgrimage to Him. 
It is not effectual by mere volition or abstract speculation but only 
by a proper endeavour through a triadic course of sidhna by karma, 
jiana and bhakti. In alternation to this triple process, the followers 
of Rimanuja prescribe another path viz. Prapatti for those who 
find the former path difficult. The core of the praputti-mirga 
is contained in the famous Gita passage, “Sarva dharmanparityajya 
mamekam §aranam vraja.” The seeker of emancipation has 
to seek the grace of God and the only requirement for this is 
a change of heart, a sense of utter humiliation and an absolute surr- 
ender. It is not a possession of any merit or wisdom but a feeling 
of unworthiness apart from God, Itis an unconditional flinging 
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to the grace of God. The fundamental tenet of this doctrine is, make 
every action, every feeling, and every thought an offering to God, 
for sacrifice alone is the law of spiritual progress. The devotee, then, 
perceives only God, thinks only of Him, and talks only about Him. 
He reaches his end and becomes self-satisfied, being consumed in 
all-embracing beneficient love of God and revels in the rapport of 
Divine bliss and glory. 


The culminating point in Riminuja’s philosophy is reached 
when we come to consider the nature of release which, for him is not 
quiet absorption or disappearance or even identity with Brahman. 
The highest satisfaction of religious feeling no doubt demands self- 
purification and self-surrender, but never complete self-annihilation 
or effacement. However higher a self may rise it will always have an 
unobliterated and inalienable individuality and also an almighty 
power to reyer, worship and adore. Release is only a state of partial 
assimilation, a state of retaining individuality but eradicating the 
sense of separateness. It is an elevation of the self to God-like exis- 
tence, a transcendence from human to divine. 


This in nutshell is the sum and substance of Ramanuja’s tea- 
chings summarised in the Tattvatraya of Pillai Lokacdrya. The funda- 
mental importance of this book lies in presenting the doctrines and 
teachings of Ramanuja in a simple and lucid style giving them a 
tengalai version. In this respect it can fairly well be compared with 
another work called Yatindramata Dipika of Srinivasacirya which 
expounds the same doctrines from a vadagalai angle. 


S. R. BHATT 


http://acharya.org 


PROLOGUE 


The Tattvatraya is a typical theistic exposition of the 
Srivaisnava or the Vasistadvaita school of philosophical thought. 
The founder of the Vasistidvaita school is Ramanujacarya. Lokacarya, 
the author of the work, is his follower. He belongs to the 13th 
century. Varavara Muni (14th/15th century) has given an elucidatory 
and helpful commentary in Sanskrit on the Tattvatraya. 


There are three chapters in this book. The first deals with the 
meaning and the nature of the soul (Cit), and knowledge and how 
these concepts in Vasistidvaita school differ from those of other 
schools of thought, such as Advaita Vedanta, Simkhya and Jaina. In 
the second chapter the three kinds of non-sentient things (Acit), viz. 
Suddha Satova, Misra Sattva and Saitva Sanya, and how evolution 
takes place, are discussed. In the third chapter the essential nature of 
God, His auspicious qualities, His different forms and the intimate 
relationship between the devotee and God are discussed. 


VaSistadvaita school of thought expresses a religious reaction 
against the Advaita Vedanta or the non-dualism of Sankara, The 
ideology expressed in the Tattvatraya inspires devotion and is one of 
the finest examples of love and devotion between God and man. 
One becomes One with the Supreme by total submission to His will. 
The Lord Himself is also guided only by His Will. 


Three factors of soul (Cit), matter (Acit), and God (iSvara) 
are regarded as equally ultimate and real. The first two kinds of 
real, ic. soul and matter are totally dependent upon the third kind 
of real, ie. Tévara, Tévara is the supreme soul and also the soul of 
the souls, and the whole cosmos is His body. The relationship bet- 
ween soul and matter, and God is of the nature of relationship bet- 
ween the body and the soul. As the Visesanas or the subordinate 
qualities or the dependent elements cannot exist separately without 
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the whole of which they are the qualities. In the same way th 
two kinds of real cannot exist independently of God or igva 
complete and the complex whole (including all) is a unity, 


Ramanuja is a realist and his realistic position cla 
some difficulties contained in the monastic idealism of Sank 
Sankara leads us to believe in the complete identity of Atman a id 
Brahman. But, Raménuja upholds a distinction between the t 
i.e, the devotee and the Isvara. The humble devotee thinks ve 
high of his Lord and that is why he is led to devotion. He 
cannot conceive himself as identical with God. There is a distinction 
| and a separation between the two. It is only this sense of separation 
which induces the devotee and urges him to seek the Lord and fully 
yield to Him for His graciousness. 


In the VaSistadvaita system, the world js real, and not Miya, 
as conceived by Sankara. The souls are also real. Their identity or 
unification with God is sought by an analysis of the Absolute 
ic. Tévara, and how there is unity both between what is subject to 
change (matter) and what is without any change (Cit), There is a 
clear analysis of the relation between the body and the soul. The 
cosmos (matter) and the souls are the body of God, since they 
are both subservient to Him and Tévara has the privilege of govern- 
ing them. The material changes occurring in God's body are 
teleological, i.e. the body is a means to the soul. Thus, the world, 
which is the body of God is an instrument of God, The self has no 
extension, but, being located in the heart it has a connection with the 
body. Due to this, sensations are felt in the different parts of the 
body. An entity is required to bridge the gap, i.e. the attributive 
intelligence (Dharma-bhitajiiana) and this is capable of extension. 
There is a logical necessity to postulate such an entity, i.e. the attribu- 
tive intelligence, From the theological point of view it proves the 
omniscience of God, showing that His attributive intelligence is 
pervasive over the whole of the cosmos. From the philosephical 
point of view it provides constancy to the spirit. The soul and God 
are similar intrinsically, but, the soul is God-like and remains depen- 
dent on God, 


The causation theory of Sat-karyavada or Parindmavada is 
accepted by Ramdnuja, The changes occur only in the attributes 
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(Visesanas) and the whole appears to be undergoing modifications. 
In fact the substance (ViSesya) does not change. That substance* is 
God. Thus, there is change neither in God nor in the soul, but, it is 
the attributive intelligence or the Dharma-bhita-jiiana which makes 
modifications possible. The matter changes. tévara includes the 
entire universe—all its spiritual and material elements. Iévara is the 
cause and also the effect. In dissolution (Pralaya) the whole universe 
remains latent in Him, In evolution, or when the creation begins, 
the latent becomes manifest. The subtle souls become gross and with 
the aid of Dharma-bhita-jiiana enter into relation with physical 
bodies. Thus, God or Tévara, as the cause, includes within Him- 
self all the things which are needed for creation. Thus, Ivara is the 
only cause of creation. The world evolves out of isvara without the 
help of anyother external factor. 


Some concepts of the Sarnkhya system of thought are also used, 

Prakrti is given a theistic interpretation. The order of evolution of the 
entities is similar in both the systems. The entities evolved are also 
the same. Rfméanuja’s interpretation of Prakrti is theistic. It is 
completely under the control of i§vara. Besides, itis limited in one 
direction only, i.e. above. It is not separable from the Gunas. The 
Gunais do not constitute it, but, they are its characteristics. In 
Sarhkhya the three Gunas constitute the Prakrti, which is infinite. 
Moreover, Purusa and the Prakrti are always independent of each 
other The Prakrti evolves for the enjoyment (purposes) of Purusa, 
and that is why it is said to be teleological. In VaSsistadvaita Vedanta 
Prakrti is the body of God, and thus, there is absolute dependence 
of one factor upon the other. 


Depending upon the revelation, Ramanuja with the aid ofa 
realistic metaphysics created a system of theistic non-dualism. This 
non-dualism is vividly brought out in the Tattvatraya of Lokdcirya, 


* Substance : That which serves as the substratum of change, 
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ea feet 


aaa acafada at Terre H aTedla eat BT RecaTTT ena ?, 
ate aredta atta WH Aara ata tr afe ga ufas dteaaa at efte 4 
ear wa fe ‘wet Treaeraca I ea Star 8, set area sera BT ATA 4 
ar 2’; dardtaeta HF Aercata F araeq FW ag) ara Het oT ; 
ard &@ fie oer cet ar fara Stat wares ear Barer Ft Peat Gera 
ar agi & oreew Gar wets | | 


| Rapa Hr ara ae st area: OTT eT Tere FY AI STAT 

| 2; fea ateafanat ag 2 fe taraadia 4 dt arard faa afaz g— 
quinseta gated aietea aaaera oF uargazda fafereesa 

| Fara) waa Qesaia e cade wa aa, waa Fara % Ae 
grad wet car fafrcerta * aaeie arat waras 2 | 

| fefireaiza eta ® gate arart wera aafafed 2 | at feral 
@ ov fac fata faz 21 ca FH dt arta arta smarteaz 
ft qcutafia, at gta & ama ates sfaed ; ceria, weerqer ar 
aeq, seafaey, afetat at area, araraara at aifaee gat aula 
fate sfirz & 1 cat arerzfa at avefeery ar aveferafna wengT % 
was % 1 azafacay era: arenate get are % yfas F1 zraefa 
ga ar ary trata (fect) ar, fara ge areca ar arearaier & | eataT 
SqATH STHTa at atarard ter 21 ‘faeces’ ordia safa ea FH FTA 
freq’ arereay ara & oft ek exe fear orar tar 2 | ad aarars ar 
freag aerary ca aeg ‘aera’ % Aes F 

fafereraa Fareq % efrerafrel % ogee arava F wa aH alt 

weg dt sia Brae &: (2) aera (2) aearax (3) a asaa aT 
ras ae ya H agare ETH are fers wT YY ae zeal wr HT Tat 
aerar #, a1 frrafafas &:—aaeg of, siete, sazcrarer, afawm, + 
sratiearn, aefean-fe, 274, 4 Tay, Ti AAR, Ter Ths, AATe 
araisa4, farsfaats, sory, afte sat aafaa araee | 


a a’ ——S . 
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acaaa fafacarza (ft arqara ay accra) aeaars HT TOT Wat 
qa ara @, gat fag ale Ca feat H eq a ar GAH TTS AAT IZ 
faarc fear war | ga ara Tt azaz aft at Arar staes 2 1 ata Bfe, 
fare ateqmranq aft ar cea orearg ght at eet & (a-R SF are 
arg wale sam, aaae nergia at Aiea faae are & Af) ear fear qa 
tar &) tacra (at acid) % ga at caara % fervor | gay (avae aft 
%) frame a ae HC orelta-aaaa feng at grat Aa qerse ot 
ror TAT Bt cae el eH vara Tal He Are sara 2, atfere cae 
aaa fara tle wt gaat sae svarfaaal ar ofated Hea FH 
faa ae aT areaa + Ht aed % saat Al areas sara TAT z | 


aearayt At wHeHl ata wreatfers wea 1 CAH TTA THT A 
array Fl aatfata qara go sa at ava faa ar sree sata fear 
nar 21 sat fedta ca gdta seer H orem (faa) ® ered wr aaa 
aad & gary Harare at fear war Ft wT THT A qa weRTAT 
ya % ea Gere at ethers eee gt gaw ofs ar ara a anda F 
neea aT gat fear vat S11 aera at areqar a’ fe sa ar rea 
gears Tat % eq (Faw ea) H 21 ca BT SET AAA HT saT 
wit va deat % caeq Hr art gar feat H Bara feew alread, area afte 
% wert os TaH MATT Tea F sms seats) Tas BAeT WT aT 
wrt arat varia wena aay B10 aTAT FH Mae Te AE Al WT AHA 
fe waa fife A seve Aarara (aiea) F AT oA ster Etat 2, saat 
aaat aware F Peet qa & adt Vt a aac | 


aaraa: fers a ofan aaoen o94 TaeT HT CT ATA Wet HT 
at IS Hea @, aa se ag at car aaaré fH ag TeAeay aT ater 
am, aadid, teat orfe Hae dra B1 az at sre ala al az Seat 
% Waa cag Bl YA Alar 2, Ca Hae ALT ITAeaT Hl TET ATA CaTATR 
Ht SAT 2) aw waeat aeaere (Aer) aa aeifae weal gia 
ealpa TO Tears Bl al ete Fatt aver sokkat wea #1 saat 
wieaat & fe Tem Sead eat er Peary a sree Tearaes wT sral7 21 
at dona (fafesega) weaata % agar Tuy Maa HT ag wT gt Haeq 
& ae mares qa a ara HT Tea wer St ale oar wer areata era 
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asain & qa erat (et) gard @, cae afar (araa % sea A Ge- 
arer) wt fifera at wad 2, ferg saat cpa ca azaae sue safe 
(wemrafa) 2 ag ea sega a Ara eo 1 oaaher ey sere at aT get 
e—eaafea car weqafga 1 eaafga sofa az 2, faci orea fafece wat 
a afsard &9 8 aad oa falas eal at arr 2a go feat F ofa afr 
MAT T Taw SHaar Ht sie | meaafga safe H gota: atarata oa war 
& fam tay at grax afoa wz 2ar dar’ ae aeaalea safe aqafea 
TIT BT ATT SeHCE 3, naca TERS Hf F soras are saz 


aera sr gdla veaq feats vex agaaal & gaa a7 
Qa arey aa aed A cya Gal th We aTeIe HES ag F1 Alara 
ay wel h dl gait gait er sarr gare) ca aa Wf ofagha ar 
faeate gave sfacres fear mare) Mawqaq awa & agaix facie 
arr 74 Geard +t fafa ax azat # ait a, fark were: sree, az 
war, wife ct MIAgaaeeT we GAT) sae za (aTazar) # 
aa Tes SIA ge aI wk keqt H eaeq HT ara, fora mena HE 
are & Sat Pear St fader ser (arm) # svaw cag aw wae aR 
HC CHAT Tas HT aay Alafs TAT eT Ata H ar ag war Z| 
gaa (wafa) ear a ag feat aT areas HX Bare, sa a aarz 
sar aga eam (aeaigwa eat) Hag deat avant F MATT TA 
qead qa wal watery Be oT He aT 21 ga Nae Staaa 
yon Hay Gears Haid waaararguls % seed at cs arse ATH 
at frat fear mare ca wea ac awaafa, free wa amgafa 
at aaaing ata at wae &, at araifrs eqieat 21 


aay UAH F AAT Tard Ha ata =F: faa afaq ate feaz 
gaa faq alaat @, faa wir aan feat ga alal wr fearar ei cardia 
grat H Geax wee gar faq ale afaq eral sas ade eq Fi Tart 
% agare & ala et sera aq & aad vat | Te anes aaes, frat sofa 
Hed Wee AeHIA-ya-Kfexat AGaa Yaa Wt sah grata faery aa 


ager 1g-veft gat areria oife wat ge aartga &, agAT fae: waz, we 


gal SION Ja os BH Hat Te TAT He ara Vt stat @, ceatfe sfanes 
‘qeanfery art aa fast wafa’ gente o fadt ar aaa area eater zt Ae 
alt ara H net Hat Ham eae B fe cH TAT J A gee ax aw 
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wT TAT Wa Ae HIT wl at HTT BT J—eya ale eR | EAA ATT WA 
aT ya TA Beal AEN Wa Tae Ae AAT | 

armed % freata (frat) a <fea wa, faa safe car faa (Tea) 
W afeafad @, eewavar ¥ faeara gar aar ary eq F fava 3 Wa 
TE AUT HT HITaey Fal 1 ea gare faa, afsa ate grax (az) 
ea flat caral & fer ett oe ot ada sfecres fai & Fre fads 8, 
tar targa al etlare wee 


sagas art carat HA faq a sieve A eer oT awa eI 

SirareaT ert H warra g, Tat wets data faara 8 <iea ater xia od 
fader art aed 2 i fg ag warfe meth fen 8 fre ware am 
wa F agare gt sae ara Haale ate fears gor erat B17 ara ya 
nied & eet % He Hat eee aT Ta-Tas WT HA wa FI 
me Sila TeaTeHT Tart free 8, faeg are st vearea & fara vt 2 1 site 
wr far aay | va ae afer & are FH eae HF wait eter 
saat SafaTs F APF 

qarraariea mrat aera = | 

weit Sta: ahaa a: Ta TIT MIE 


FT vary F ST A sufeas Hea go sea B fe ara H award a at anit 
4 fanaa rea sas cH art st Ga: at aril FH fanfaa fear ora at 
oa UF ave H fo FH aeraz sta sr shear 21 sae a qITaAT 
SIRT SAH TET 1 AAT HATE THE ay SA ToT HT AAT A 1 TTAB 
agent gau aca ala 214g wart aziq we si ag awe Sat ar 
wir @ 1 THet Tare eat faq aca ar fear 2 


TaTANFAT F AIH FzHeaa F gqart afagq qalq oe ger 
Ql 741e HI Es Wert TAT Hea | ae we zeq et fafea aaearal WI ora 
HAT Zl aa, CIT Ae TAG IT A Za salt gael qa wae & aT 
HET, HEV Tage 8¢ efezat ale x eqaya gas fare zt Ep 
wat ar ferrite ag aaa eqa aTey Z| 


eat ca zat H etter gets gerd 1 eat frea Pater ot wet 21 
mg fryraita ox carer ered @ 1 aaa ler (Eft) wa Area (<td) 
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Hoag stale 1 gat aT ead ae ofa aor mife maeter Tear 
Qo) & avr ag TaeaT BIA Awe AT A TARA Baa WT oT, AT 
sera HtaT Fi aaife vale A caer Ae yaa, wa: ca arg GT fa frea 
are a adl suas area AA Testes ary &a oife eat cheat F 
ara & | ag wear arefme ca waaacra Bt MTT Saal TT we Fert 
era % far ag cat qed Saray yea eae fawa wraai) wa aaiaae 
We ots cqedt H uafera grat z | ‘ 


aa ITT atid AM-aTa-heatAy-ahas Ca Ta ZA QM A aaa | 
tAST FY YEW Al AAT HAA Sl LT LAST HI ATA Bea FI Fe IT Ts 
aife wat, Her, Fer, ats, ear, frarar nfs 4 <fea ae erat AIT 
at AHCI FAT 2 | 


~~ An 


amie vara oa ang a dla maeard oq eed feax FT GAT 
wed & | eqerseat H feat A Hae act qm qe teT2 1 RO TAEAT 
H Fae at HK ae nee wet 2, cafe wow warar WH head ale da 
qm are wed 2; Tar afies waeay % cat alee ca Asie ar onfraia 
TEM Si ATH ca Hat waeaAT Hare gt feat aaq a afte caar- 
qeara Ale TAGT HAT BAT 2 I afeefania  fau teaz gart waar H, 
gaa % aad A affeg Wacal FH, agi Aart H any aa Bara F faq- 
ara taal @ | 


wa ao Ae wae saartl WH seat fawa eq sue era BI 
saat ae fava &T Thy yey ae Fe) cet aT 2 sae ca czeg F 
aya eer TI MIT & taeta: adl 1 seara a az argat * 
afeamt, geet % faa ca at a eat ® fae saat ago wee 2, 
ard seat % Ter al | Tas Reafews (waaiz) wa pom af 2, frat 
sant fas canara facies adi grat, Met ay erat Fa aTa weal art 
sia dat @, win faaa, frat ag agent mf & gaa ga ® 
mize tra taet gt ara 2, Ateafaat gre soreq adt 1 ater wanz 
fafa, faa, af, ere, 9%GuH, WHA Oa Fax Fain fa ar awa FI 

wraaiat deat wees gat anea Sai at faarae 21 sila 
% anea oraerz fates atfrat H aeq aris sh maakt faz F te 
q! 


=e 
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Rai waar wataare aia % eT H fear eat Hr Hea F1 faz 
ar ag en Rarera, az, ale, Ba af cari H we vi at apar 
&. glaat et cra oie feat AY ag vere wear fagt at et 
wrt 2 | 

feqz ¥ ca gig wal HA afaers Fe F feed Ht ped FT Saar 
a a aadt $1 saat sorrar & gered art & fader aq ala er are 
Haare fatal saear sh aia sare % : Afar sareta evar 
caren ag ot ANT | Tate A Baeqra a aors HEAT attar-Terar cearfe Far 
# afataa wea 21 wea geo arf par arsal BY get Bai Ble ERAT 
stata sataar wzara &1 zaact at fafaqan gra eat 21 wafaert 
Qa weal Be TT, ETAT HT IWS, are aaleiat Tal aeaarar sfaqiew areay 
HT USAT AT TaTSTIa STAAT HEATH Sl cal He Saar er ears qe 
raat gae saa farca att Hearar z | 


Sa THe sqaat SF A aghaa ara (fan) ¥ are wa sq qq 
wit & afe mafer ate Rar fat cHfres ara A feat ¥ ofa a Presrary 
glare, sa ana waaaera oem arefy way Gera sa waar ga 
gaa pea 2, frat ag feat H gard wa aNMeT BT ATaTeRIT Hea 8; 
ara a wats ares ar ft ait Beat 21 wal a Aeat ag Gr: ait wae 
aa Ft TAIT ACH H aét Haat i wel Saet AraTaeat FZ | 


fafacciéa fagrea * aqare aafas araat sr car zo afer 
& 1 alee ar avert & eemren ar frcfraag araee ar ga AeA OF ze 
at para ares ara at aey aT H Geral F ofa Gea er ant ax 
gaa aeaa dtar afar tt are % far faa (ar) crete 2 1 faa 
at ad @, aafaaar aris aaca treat t tiza ATA F rer ora aragfa | 
afia ay fafe far avare st oe afaara aren 2 1 ta wat ae eof 
wt area sfanifea fate feral ar crea we saree Pet ay TeAeat TT 
BUA ATA HeaAeIa BH ANET BeTHIe RT ave Bt Bat o1 age ales Ale 
Beat F get FRATAH Ga Hl ora Be Bar 2 1 val F sa Ga: ae} Alea 
qear, wel ig at St ae ware Tare % abr vt afearet at Ara Bt Tal 
vive @, vel Ter geard 21 
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1h | a ware an Bat & fx erat wr faferia aia areal ¥ 
 maeagoh ear 1 erET ae KE er WA A oSAoTea HT GRONE H 
. fate safer ag} &, Prog sae ca meee HE sare ad arr ae wee 
a aera rer A QeATT qenT wea % ETH sehigere Tate 8, fre 
THE MFT arg Ht TVG F Aercay, aTsafew at gee Hoag 

ang, oa arate vt vere H ope ang auf wea 8 
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gfe:at (%) aaq 
qyeeaaey atetterat aeaaaaTanafaaty | aTa- 
aa faq-afagq-geates Ugh 


The knowledge of the three fundamental principles is essential 


for those, who desire to attain salvation (moksa). The three funda- 


mental principles are ; 
(i) Soul (Cit) 
(ii) Matter (Acit) 
(iii) God (ISvara) 
at aa ster ft srr axar aed g, sae fam ears FT aT 
gracan @ 1 aeaaa aaig dia ae & : faq afta sie SeaT 
fafaartizaa, aRAeaeq “Arar” 
qqeata wierasgisa faramANsAasEt 
facrqeranfard faxand fafasrd stared (a ?) 
frqreq faared art Faq Ru 
The word ‘cit’ refers to the individual soul, The soul has been 
accepted as that, which is different than the body, sense organs, mind, 
breath and the intellect. It is different from the matter. It is bliss, 
It is eternal. It is atomic in size. It is unmanifest. It is incompre- 
hensive. It is partless. It is free from modifications. It is the sub- 


stratum of knowledge, It is guided by God. It is sustained by God 
and it is subservient to God. 


faq area wl wea F | sedate Peat H Maat TAT TT AST 
Rreafafiaa eaters Pear sat 2:—3e char wa ota at ofa & Pret oe 
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% fara waiq Fat araes caer frog wor seam Ufa freatq fafeatz 
arava 2, ara dt ae feat ar are ae oa Beg | 


mraeaed 4 eeifafanennfata az ? aaralai aA 
tefesiaearat: Jaya, gafarqaaeaar- 
Tad, Wesefaqrena, aa Farfagraraenaa: 
Ha IAFAT, TAA ARATATA VaaNaarat fase: 
rated: | 0a gelat artaearaaratata aeaaeare 
aetfafarem: fagafa vai 


While explaining the nature of soul, (as to how it is 
different from the body) the body etc., is talked as ‘this is my body’ 
ete, The body is known as different than the soul. Anything other 
than the soul is indicated by ‘this’, and the soul is indicated by the 
word ‘I’, The knowledge of the body is always ‘with reference to one 
time but the soul is always given in our knowledge. The objects are 
many, but the soul is only one. Therefore the soul is to be considered 
as distinct from the body. There is a possibility of objections to 
these arguments (or stil] there may be counter arguments.) The sou] 
is proved to be distinct from the body even in the scriptures, 


mrnerey amt Ha Bz (ate) aife a far cafar wer vate 
waite ‘ag Fer rae eg cearfs ars H aren a far Bear ata gla 8 
erere FT ata ‘aa’ ofe aeal Be GIe ca ara aT sm Wa’ arte 
weal S ae dar fF i ae A ait w mea aa ae woe 
AAT HT aT AaaT Alar |) ak afafear aoe onfe wae &, wa fe 
TeAT CF g, He: BreHT BT TA safe & fet eaters fear oar afer | 
aa gfaaat % arat St ararrar et aaet & (wala ea afeaat & fetta 
wt feat ot amar 2%) fergq (saa) area % saree & a area eax 
anf & fara fag altar 2 | 
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Fra-aea-frerary 13 


gazed aa waa faa aah seHTTATACay Ue 
‘Ajada Cit’ means that for the knowledge of which, no other 
knowledge is required or (in other words) it is self-known. 


sas aaiq saa asa Tet &, feat aA % fan gear sra #y 
araeatat wet etdt waid far mit ead BAT eg! 


grassed Faraeaeay, Fs: ‘FAAEararay | 
efa nfaarautfa efa gaed vata ne 


Bliss means happiness. After waking from sleep, a state of 
bliss is postulated because the man who slept, states, ‘I have slept 
well.” 


grasa cana’ at meTd 8, Ga eveT | SET TT IT Aga ae 
ara” cearfa seta alal &, Prat ara Te 4g Tat AAT & fr ag are 
qa eT 2 | 


facarcd waaTaaaeay || AAT HATTIE 


ofa: wafafa aa arm azararat, aa fait: ngn 


‘Eternal’ means that it exists for ever (in all the three times). 
Here it may be asked, how can there be birth and death, if the soul 
is eternal ? 

Reply ; Birth implies (not the origin of the soul but its relation 
with the body etc.) the association of the soul with the body and 
its dissociatian (separation) from the body is death. 


faer st md 2 az ene H Taq araT | ei ae aes eT THT 2 fe 
area Ft fet Wat 7 Sem AIT AAT HT erAATe Ha Far rar g ? fra 
arag: ae aie ae areva TAT FT IH Te A ere meat & ATs Be 
aifs rat BS 1 wala went oF Be FH Sarr TT see Tat sae ae FH 
faala FAT Hea 2! 


aura wafafa aq FLAS MIS CAAMIT AAT AAA 
areaniterarenea Aalat Ws 
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The soul is considered atomic in size, because it exists in the 
heart, from where it moves out, goes from one place to another and 
comes back again etc.’ Thus the individual soul is accepted to be of 
atomic size, 


HAT Bl amy ga fore wer ara 8 fe ‘gar ate F ear aT gew- 
am (free arat) ww eta F seat qa war ara’ gearfe areal H wer 
Wal & ; AACA MICAT ATT 2 I 


a aug quan fassfa aeaaa att gage wy- 
aqeadiia ag ? a, vimana dtardtamaeacari sat 
maT aaa AAT AT AAT aera a aga 
facia: 1 UmeqEeretsrHaizattagsa =| aTAaT- 
CeQT NEI 


It may be asked if the soul is atomic in size and its seat is in the 
heart, then how it feels pleasure and pain in all the parts of the 
body ? 

Reply : The Gem, the Sun and the lamp are at one place but 
their light spreads in the whole of the room. Similarly, knowledge 
spreads everywhere and the soul is able to feel pleasure and pain in 
all the parts of the body.* It is because of this attributive nature of 
the knowledge that soul pervades more than one body at one time, 
i.e. its knowledge may extend to other bodies also. 


ATH BY Uy ATA TT eT AY awe @ fie afe ag oe, sk 
gaa seer H fare Star 2, Arar Ragga ga ar meee fra 
ware Beare? gear aaraTa age fe framere afer arfe cea, wi 
maar stem % OF tata at fess tet oz wt sae war (wet) aaa Ga 
oral @, sal ware STA AAA Ga AAT ze, TA THT ae HET TI aa 
aa mife ar alr (maa) wear Sv at args sy H ere wait aa 
op are HF et wrH Te FT area wer F Al aes rar 2 | 


1. Sribhasya If, 3.20, 23—25 
2. Ibid. Il. 3.26 
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wearer ara weverfearfgaer creamery Net 


‘Unmanifest’ means that it can not be apprehended by the 
sens¢-organs, which apprehend other things like pitcher, cloth 
ete, 


monet wt rd & rer ver fe Tare wT Mere Hees Tet 7 ATE 
gfzat ata Saar ara wet erat 2 1 


afar  armnfaaariaan faafaguag- 
Taq Qo 


‘Immaterial’ means that it cannot be thought of in the same 
way, as it is possible to think of matter. 


afarer et ed 2 : fora ware fea Tare BI AIT BAT @, Ta THTT 
SEAT BT ATA at slat | 


facanacd ATHTATaAqeaaTAHeay gg 


‘Partless’ means that it cannot be broken into parts, nor is it 
a whole consisting of parts. 


facaaa sr aread & fin ag aicHT Wada ayaa | ae FI 
AT UN 


‘Free from modification’ means that it is not a modification of 
matter. It exists uniformally in the same position for ever. 


fafaarz ar are Pe az oem afaccaral ar fears agt 3 aot 
ae war tae eq H fears teal ZI 

ug feaacareararfanarararacar gta faaaetagraet- 
SARITA 119 34 
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Having the above mentioned attributes, the soul cannot be cut 
by weapons, burnt by fire, made wet by water, and dried up by air or 
withered by the sunshine etc.* ; 


arent & sag aa exer Hare A se Tea B ater adh ar HAT 
afer & rare vat or ave, Ta A FAT agl aT AKAT THT ay MF YT 
aifs & yparar wal ot awa tt 


migat areet @anfzarer geng:, veg fafasay | 
maneerditgedt afi cece afaed a FA 
FAT Ug 

According to the Jaina view, the soul is considered co-extensive 
with the body. Firstly, such a view is against Sruti. Secondly, 


there are Yogins who take many bodies. and in their case it will not be 
possible to understand the nature of the soul as held by them. 


Ga aaa Ht reat ae afer tg hegre. gt eater fear strat 
& Prog ae ‘eT soeteNT ATAT afeaar.”; aat ‘ararverraniea saan afer- 
aeaa, wml sita: « faaa:” gearis a feat + faag & | ava gy arcar FT 
zarfer ar ara ATT Te OH ATT ae ait Bl area Hea are arfaal Br 
meat ar exer (fener) aqafeaa 4 at aaa i 


| arated ATA ATAEATENT RAH 1g UII 


‘The basis of knowledge’ means that it is the substratum of 
knowledge. 


ogre at aratery wet ar area 2 fe ag et ae HT aTaTT 2 | 


ae arava ararafafa aq ? ag atafaera 
gfaarcdia a cag araratfa eg 


3, Gita 2.24 
4. Sribhisya. I. 2. 32-34 
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It may be asked, why soul is considered a substratum of know- 
ledge and not knowledge itself ? (As it is held in the Advaita 
Vedanta and Buddhism), 


Reply : Had soul been knowledge itself, then the awareness 
would be, of the form ‘I am knowledge’ and not that of ‘I know’? 
But the awareness is always in the form ‘I know’ etc. Thus, the soul 
is the substratum of knowledge, and not of the nature of knowledge. 
The awareness ‘I know’ is possible when knowledge is different 
from myself, 


wer oe el nar & fe orem at sa os mraca HAST ATA- 
taET FATT AVAL NT ? star fe ada Fara wa ale acta H efterz Frat 
wat & | east saz ag 2 fe afe orem sa ara an, Tt Aaa P 
atarhe vettfer elect, ‘A araar go cere wai aaife, # sara é, seater 
wet agtdl 8, wa: Mer ata BT ATaTz @, Mit eaeT ay | 


aT Bat ATK Acq, HY aaa ATATaeAT 
fazrat ie 


While explaining the nature of soul, it is considered a knower, 
and that is why an agent (Karta) and an enjoyer (Bhokta), ie. as an 
active and purposeful being, because both action and enjoyment are 
the special forms of knowledge itself. 


ATERT % 4ST HT aera HA Bt Ba war sag. aay areal set 
Tat 2 cha sa eal ate wtear ft aa wa, aiife peer ak 
wager dat gt aati A waea Prag 2) 


efag gure seed aver: eff aafia, aera 
mea Magra 4 7 MN Nest 


There are the followers of the Samkhya system, who consider 
Sattva, Rajas and Tamas as being responsible for action and not the 
soul, But, this is not correct. When the soul is not active, then it 
is not possible to consider it to be that which acts according to the 
Sistras and also as a purposeful being. 
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eo att (ater wet F wqardy) aca Tra te TAA GA TTT FY 
a wat aaa %, arent wal; reg ag ofa adel 21 are a wat To APTAT 
qt Ta areal Farha (@ HA atar) od wat araar Wl aaa 7 
gt waar} 


» fi fi ay a a fag 72 * 7. 

HAY | We ca BraTeTaAAH ger 
The activity of the soul in worldly affairs is not due to its own 
nature; it is generated by its own contact with the Gunas.® Thus, 


the activity of the soul depends upon God and it is not free (or inde- 
pendent).® 


aga: stares safadi H saat wee Tae fat ped F prea 
a slat TO & AAT H HTM gar HAT B* | TAT AeA HT AE He ea feat 
® artis tear %, eras et 1° 


aaa TAG Aaa wafafgeaa ? waa 
farsea sear ae arya freqHadaar 
vat faigert not 


Question : If the soul is the substratum of knowledge and not 
of the nature of knolwedge, then how is it regarded as knowledge 
itself in the Sastras ? 


Reply : Soul is not manifest without knowledge. Knowledge 
is its essential quality. The soul is identified only because of know- 
ledge. Therefore, sometimes said to be knowledge, it is just the 
substratum of knowledge. 


wet ate et rear 2 Pe afe wrest araTaa @, HT TST ae, aT 
‘at faart Freoq, faarraa:, fara ast aaa’ wer Mat eTeqHerafte 
qearda:” seaife afeat # se farrret eat wer am 2 ? fg ae aeeg 


5. Ibid, IT.3,33, 
6. Ibid. 11.3.40-41. 
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Shree &, weifin are sear vera Homer ara & fear ea: stfere stat 
% 1 ae maT oe 4 aTyT qe ey H falar waa 
eatrere fear at aHar 8, aa: rere ate arey sh WMT ATT Say we 
aferdita mat ered wg feat mar 2 | 


frateara aaa Sah Rea TTA nRen 


‘Guided by God’ means that all its activities are due to the will 
of God. Or, as all the activities of the body are guided by the soul, 
similarly, the entire souls are guided by the will of God. 


seat wt fray! wea er arene & fe caaT ana eaTut (aq) 
teat at af % acta car Pet @ | ala fre weit At Tae FTF 
acter arent wt af a mite eet & set gar THEM (Eeaz) F apie 
Qa ae & anes art wat qe (feac) at afe &® maa tar 
were 1 


aed are acer eT Sees fata 
warhaeay 2201 


‘Sustained by God’ means that apart from the being and the 
will of God, it has no existence of its own. (It is a Part of God. 
It is intimately related to God. It cannot exist independent of God. 
That is why God is considered to be the sustainer as well as the soul 
Of the sustained.) 


aIeaT #1 ‘art’ gafan wer arar & fis gaz # Tat wt sak 
Tee He aeare HE eacath me wr MEAT re ey AY are | (es Fer are 
oat & ereT saat iver a war ath aren * eaey oh req gz 
mfaa zeal #, sHt watt feat arate Wa fea (area) & caeq wk 
ter wr lar Mt rere eax F fear aewa aay &, eet wre Fsaxz ait 
wre whe FAT eM AY aera Tar rar B 1) 


aad ay atEGaATeg eT feaere doz Farag 
aq ea qzer aganaattaagaleeneqatat ata 7 
wala | fag atteaaedhd wala NBN 
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‘Subservient to God’ means that it has nothing of its own; just 
as sandal (wood), flower, betel etc. exist for the use of others, simi- 
larly, soul is all devotion to God with no interest of its own. The 
relation is not like ours with house, land, son, wife etc. that they can 
exist independently. Just as body cannot exist separately from the 
soul, similarly, the soul (Cit) cannot exist separately from God.’ 
(Because soul is the body of God.) 


Ser er aed & faved ait RTT HT TAT EAT TEA, freq qat * 
ssoaive H art H ater ala | fret wae Aeza-ger-ais afe vara gril F 
cgaaitn % ay ane &, Prey EarHT AIAT FTE aes ART TERT | Sat WHIT AE 
faarand at card  faar at cecarrt H ava Bt faq ag Fat act WT 
aaaga-en safe Tarr gam eater % ater Ae g, TEE e awa aaa 
et ft feafs % anes adh 2, afeg wae aa aT ST a feafa ¥ 
mara ae 


areAraed a aayefacaen fafaay 1 ast sega 
<a darter: | get fage dare: | frat eeqeaet merta 
GAA: AGNATTAATSA: UR 

The souls are of three kinds : 


(i) Souls in bondage (Baddha) 
(ii) Liberated Souls (Mukta) 
(iii) Souls which were never in bondage, i.e. eternal (Nitya). 
Souls in bondage are those which remain in the process of trans- 
migration. Liberated souls are those which have been released from 
the process of transmigration. Souls eternally free like Adisesa, 
Visvaksena and others (Garuda etc.) are those, which have never 
been involved in the process of transmigration. 


eqeqa: wren dla wate BT Es aS, Baa Whe fea waa Prevgag | 


ait rent (Preaard) stare 3 ee wea esa He BT Fa aS TE 
ara Bi My tens rea F Pager at Fh S, sea gaa ver arate; Ta 


7. Ibid. 11.1.9. 
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ae ca Sores (Gariwrist7) arfe, wt face at tar H freae dae 8, 
eat aiaien araa Fadl os Z, & fra an freaqaa ve are 2 


waa agrarian aaleonaeareat wae | 
Tass aaa BHAA eAal waa 1 afe- 
faqarafaarent faacea efa aafa ney 


Just as water in the pot gets warm and makes sound (of boiliag) 
when it comes in contact with fire, similarly, when the soul comes in 
contact with matter, it gets interested in Karma and Vasana (desire). 
When the soul is dissociated from the matter, then the Avidya 
(ignorance) is inevitably removed. 


fara ware acter (zag) A wa gu oa Hehe HA ary afar 
% aaT F HAT Tear ws aeq wife sort He 8, sat Tet Ufag FH 
dat & arent FH tafser sara & af ca ae sever Aet B,° aa 
aafag at Pagfer grr re eafrerr smfe sit Faget at one & 2 tar wer ora 8 1 


wa watshy eA: REI 


All the three types of the souls are infinite in number (numer- 
ous). 


Sag aa Stat wae at arent (faq gant) wear H saa 2 | 

afaarcavat afta, aera vata aca aca 
erofagraranmasaa aeafaq g:faed a eq aca 
agrania aq ? atafeadtesta cate neon 


The Advaita Vedantins hold that the soul is only one. This is 
not proper, because if the soul is one, then, if one is happy, no one 
should feel miserable. It may be argued that this isa possibility; 
though the soul is one, yet due to differences in bodies, happiness or 
pain is experienced differently. This is not correct. The fact of experi- 
encing pain in one and pleasure in the other is not due to differences 


8. Vishnu Purana VI.7.23 
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in bodies but due to differences in lesties asin the case of many 
bodies of Saubhari.® 


Ee ary (aa aad) wear F Fe a aH wear we gre tar 
eaelart HA Bi Fea gest Ht UH AAA Tt Ga oH safer Fa HT ATT 
Ht Wer &, sa feafa H gat eaqfaa #1 (aqas He are Hem H ww eA 
% Hr) sa Ht waa sal ere aie tafe ag Far se Pe area % 
oa Blt ot Mt oti<( suf) & Fz S ere WH ears Gz Ba I IE HA 
aa Bt agAa eer 2, a ae shea wale 5 aaife sa feafa a stale 
wat How serraat qa-a wt agufa gat afer; aa. wae Fz HT 
UHa aa At HAT Zaigqua tr faarae agi ArT AI THAT |” 


ahadatta, aharqead, efrafeaeq:, afaeraa 
gfa a a eatq | faargfear atoqad | aedeaface- 
ear teat Ff fata: gsi 

Moreover, some souls are in bondage, some are liberated, some 
are pupils and some teachers etc, This difference in the souls is not 


possible, if the soul is one. Besides, it is against Sruti."° Thus, it is 
not proper to accept the soul as one. 


cat WHIT BTCAT Bl Cw BIA Tt fet ar ania aeqa H a? 
agar aie feat or aaa sear; featt wr ferer arr ate gat ar rari (a) 
gray ale faasar ue 7 et sae | ea ate gt arear Fae a Presa 
e2a ciel ‘fred fremat Sanstanat wat agai at facenfa wrerq’! 
eearfe a faai & fede seqer gar 2, ae: we wT afar gaia oF 
eqrate Heat Bhat agi F 1 


afattafas aanfaad sia a mand egy, Her- 


aqrarenaacald | aatat anquarfexeri a fagararn- 
ai caeqeargraanaat Farle sata Aenaaraiaasty 


9, Ibid. LV. 2. The sage Saubhari assumed 50 bodies & married 50 
daugl.ters of King Mindhatri. 
10, Svetasvatara Up. VI. 13, 
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afer anastt czimeantaattigqgalai 
warra: faeaia, aaerereqie: frg: | areata: 
earaTa: WRENN 


It cannot be accepted that the soul is one (and the difference is 
there due to limiting adjuncts as mentioned in the scriptures). The 
differences remain even at the stage of Moksa. Although at that 
stage, such differences as among diety, God, men etc. are removed 
and all the souls are alike. The essential nature of all the souls is 
similar during liberation. Still, the numerical difference persists there. 
Just as the gold (pitcher), jewels, corn etc,, which have the same 
size, weight and form are distinguishable, similarly, there is distinc- 
tion among the souls. Thus, it is justified to accept that the souls are 
different. 


Re aed Gag araar sfaa a dim fe a fast Hata aig 
softs a, Ha at pay at ate, aif tere H ait arenray # Fe 
fraart dt tga 2 ea vaca H aeft ta age anise He aHeT zy oe 
9%, ait SATeT BT eet MEET TAT BAH are He ST wae Har 
wae agt et rat, fg fra vere afer aac ate oars H ater tet az 
ft earwerr ter wa et cers qeere fret et eitere Pet TE oe 
WHIT ATCA HF caeT FH AY aarsa: Fe wear et 2; wa: wan F qeeae Fz 
ealare Herat A Shar z 1 

vaat maret Nacrafed stacy i aaei wa eaer- 
fag fread xeqaaTATAeeIsSa 1301 

All the three kinds of souls have the characterising attribute of 
being the knowers, while being dependent on God. The nature of 
the souls are substances, not unconscious (but conscious) and of the 
form of the bliss. 

srg aa Aa were 1 (Fara, wat ake frermaa) arena z 
ees afea aTget aaTT ETT KI fre sere eM er eaeT freq @, 
set art gear ara at fer 8 ara a att wax el MTeATE ze F, 
weer tga waig faa ct weraeted FI 
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aig aracaeqar: sweat aad fafafa aq ? e- 


eq afta agiafaarmamde tacafafaamamay, waa 
Tad THREAT, AT IH: THlafaRtadha cqeafafad- 
ETT CATH TATRA THTTH fay a ze 


It may be asked, what is the difference between the essential 
nature and the attributive knowledge of soul ? 

Reply : The essential nature of the soul is that it is qualified in 
character. It is not capable of undergoing changes. It cannot 
contract or expand. It cannot illumine anything other than itself, 
It is self-luminous and atomic. Knowledge is attributive in character. 
Knowledge can expand or contract. Knowledge cannot illumine 
itself, but, it reveals all objects other than itself for the soul.Know- 
ledge reveals itself to the soul. Knowledge is universal. 


vai fearcaiia ag g fe wea ara ate caey Haar gears 2? 
RATT SAX FEF fH-meaT HT eaeT TATA (al) data fren <fea 
ead Parq aegal #1 serra a RTA ara, fiera ead H faw aaa eveq at 
wafer Bet aT at aoe, Tas ara at & (TE aE), eae aera Oa 
fara avai et da 8, 1@ tara & faer carat at a serfaa wear 2, fag 
ead % fac cam #) sarfert val He GAT; at ATeAT H fare anes carat A 
waifry Brat 2, Tar fry 21 


aa sofSasarm aat fay. Sarfeasaa aat 
afay | tasasar warfas fay eeu 

For some people knowledge is always universal. For some 
people knowledge is always non-universal, and for some people 
knowledge is occasionally universal. 

Fe ail ar aa aval fay 2, ge aT sar fay 2, I Ge TT HAT 
fay atx wt fay 21 

aa fad aera arageara atefafa aragr: #4- 
fafa aq? sfxagre secafaaane ofa frada gaa 
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If knowledge is eternal, then how is it said, that knowledge is 
produced and knowledge is destroyed in me, etc. ? 

Reply : Knowledge functions through the operation of the 
senseorgans. It (knowledge) apprehends the objects and also refrains 
from apprehending the same, only because of the sense organs. 
Therefore, no mistake arises. The knowledge is always in one-one 
correlation, i.e. one soul has one knowledge. In one soul knowledge 
appears in different forms, because it can expand and also it can con- 
tract (through the operation of the different senses). 


wei az sea st are & fe meat at ara afz fer’, arage 
aT Seteq Bl TAY, ATH At ae AY maT geahe sazgre FI grata? 
gaat Sat 4g & fe ara wail efeaal % aver fewer grax fasval Ft weg 
war @ oe mit fail e aarag age agfaa grec faqai er wear 
aval wtaT, SAT aTNT Te ara fer HA Te AT ag seaeT Alar & sears 
aqqare fear stat 21 ag ara sete atenT How-om zt Tega 8, feed gas 
gare We aera Hare Pala ag ca anar i A faetfar |¢ J 
setter Stat & | 


gene wafafa aq? fears ze- 


raata | assed aeggftaqesissfag gat a saTaTa ofa 


aq ? SACMIATARA THT UREN 


How is the qualifying knowledge included among the sub- 
stances ? 

Knowledge is the basis of activities and qualities and is not 
unconscious; therefore it is considered a substance. If knowledge is 
by nature not-unconscious, then, it should be there in the state of 
deep sleep aid swoon etc, ? 


Reply : The consciousness or knowledge is not there in the 
abovementioned states because there is no expansion of knowledge 
in these states. 
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a Fea @, wails ea wr mere & : feat ca qi & aaa lat 1 aE 
wilfe fear ae aor at orate ara et os adhe, wa: ae zeq e1 
agit Tet al ata & fe afe arr ore 2, A Agfa ale geet arfe % agaq 
saat (era TT) seis eat zal Ae, saat sae gs Saw aay HT ware, 
maid 3a aAT are wT sare al Bat, Wa: aght aa Aeel ® qag H 
aaa wy self ad grat 


AaSIs A AEA CATHTATATATATAT Hay | 
fawaearta sareataat sfagaeaea Raagrerraren: | 
SATA HATA aATTaaAaTReINa TAT: | wrfa- 
geantartiay | aaergges caries aq ? weafarga- 
faearrarieggenta araaggqaratta, teat arerat 
aera aT Va aeaTA VaraeD sfaReTfa a eT: RYN 


‘Knowledge is of the form of bliss’ means that when knowledge 
manifests, it appears desirable. When a_ person is poisoned and he 
is hurt with a weapon, only his body is hurt and not his soul. In 
this case knowledge becomes undesirable. It is due to illusion 
that one mistakes the body for the soul. (Due to such illusions 
knowledge appears undesirable.) 


The soul ofall the substances is God, (Knowledge is a sub- 
stance and therefore its soul is also God.) All the substances have an 
essential nature and also accidental qualification (due to superimposi- 
tion). They are desirable because of the former, and undesirable 
because of the latter. Ifany other qualification (besides being the 
Lord as the soul of all) is their essential nature, then, Sandal, flowers 
etc. should always be desirable to any person at any time and at any 
place, But, this is never so, Such things which are desirable to one 
person at a particular time and at a particular place becom: undesi- 
rable to him at a different time and different place or become desi- 
rable to a different person simultaneously," 


11. Sribhasya HI. 2. 12. 


http://acharya.org 


faa-ret Freanry . 27 


aia oraee Cae &, caHT wa Bo: ATA THTATAETT H aqga sala 
gat 21 fag waar rex anf & wate % gaat ot sant afrEerat FT 
gatfa (seat % far adt afig 2z % fare et @ gat) Re Whe BTEAT 
faa Harm cif B ereat get F 1 sea: aaea gard Hae HH , AT 
wapaar gy sari rawr @, wet wel AT faga eq a sar witf eat 
B, ze safes % areay etet 21 ages wale H ana faa H WqTAaT 
earatfas % 1 ae earere Heat afaa adt 8, vtifis cw aufar vy fort aT 
aad oils saEa gata aa %, set waa wer cafe Fadl sfage sala 
grt 1 ait gare Peet cara fare H ow cats v1 4 FATT sata att @, 
ay gat cafes 1a gt sige scl ee | afe 3a waar sat Ae 
eaw qaqact eararfae sell aT aes cafe at Sa tr Baal sa Hit 
% aata ST a aaHaAT Beat afagaae at vatfa seit atfac, fag tar 
aal dar; wa: eat feet arr H maar EaTT FH ATRATAT earaifae at 
art at ara i 


va faaraaonaay Fara | 


11. Sribhasya I1f.2.'2. 
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afavarayed fanrereay | sz yaaa fava 
aeagea afa fafaayq sen 

Non-sentient things (Acit) are called matter. Matter is always 
devoid of knowledge. All Changes take place in matter, It is of 


three kinds, namely, Pure Sattva (Suddha Sattva), Mixed Sattva 
(Misra Sattva), and absence of Sattva (Sattva Sinya). 


ufad ag aad 8, frat Ht BT TAA Wala Tar 2, aneq Prax 
eae a gar ea Fo ag dt gar at @: Yeara, feraer ctx aca 
ary | 


AA Years aM waradtsfastanaca fed Arar 
TIAAH StH faa hacranafeeqar fanramgze- 
sTatateeta ofima favafanasted freaqaatisatar 


a afesarnemagad eq ZI 


Of these, pure Sattva js unalloyed or Suddha Sattva, It is 
free of Rajas and Tamas. Only Sattva is there, It is eternal, It 
gives rise to knowledge and bliss. It finds expression in the form of 
towers, halls, mansions etc. (Vimin, Gopura and Prasada 
etc.) only due to the will of God and not due to Karmas. Its form 
is that of inflnite light and its experience is to be had by the eternal, 
free souls and the emancipated souls, and also by God, Himself.12 


+ + See 
12. Kathopanisad II,2,10. 
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salt & yzaea ae 2, wal era We ag oT fem age, FAT 
aea mia & 1 4e free 8, ara at ara AIR ATS wl seqtew & 1 7e FH 
® faar gt Haat wrarq Ft geet are A fara TgeaTare ais F es a 
qfemar stat & 1 weiter asired <r aqya aed aca H aferrg aris er att 
fren yaa arenrait arer et vet Sere H geen At Pear rar Gras ae W 


Paqasns acta, Hfacnzs aafea 1 
aaa facarat qeararisazer @ ata _faat raa- 
aa sara | sarki a wag ac 


Some consider it unconscious and others consider it to be 
conscious. Here, unconscious implies to be non-luminous. If it is 
conscious or luminous, then, those souls which are ever free, the souls 
which are emancipated and God must experience it, without know- 
ledge. But, the worldly beings or those who are in the process of birth 
and death do not experience it. 


qa qgara WH Fe AT Ts Fat @ a $B FAT | Tel TE FT 
aed & era sare ties gta | wa Be wos HAT TTT @, TT Fae eafeay 
Pe se mat arena ate deat aoa far st cae nner grat & 
feg dard wai TT saeT waaTaT (TTA) Tal Stee | 


oda ve: wafafa aq? wefan, 
arafeeter ofarag, favafaat arara, seaerattfa- 
weated fag use 


Being conscious, it is different from the individual soul and 
from knowledge. The difference arises because, (i) in Suddha Sattva 
the ego or ‘I’ is not experienced, whereas ego is there in the soul, (ii) 
it (Suddha Sattva) changes in the form of body whereas the soul and 
knowledge do not change, (iii) it (Suddha Sattva) gets manifest of its 
own accord, without the help of the objects (unlike knowedge), and 
(iv) it has attributes such as sound, touch etc. which are absent in 
knowledge. 


12. Kathopanisad II.2,10. 
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more ett ge wt ae sent ale ara & few cafe # fin cai ‘ae- 
ara’ er arr Tat erat, arent H agate wr ar aT a ze Terra Tz 
% er W ofea gat 2 wafs sear # ete afears wey Alar: fae * 
far Wt eat care dar &, wah area H oeret & fore fawai at Mar 
wratae @, Te aree erat ale mar 8, mea H ag ee HEE ace 
arent & aaa) fuer 2 1 


fasaed ava atawntaAith fialk qed ez eaarai 
maraaatteactarae faqtiarmaaat faargsazeq 
PTIHe: TeTAsa HAA @ agaragafanricares: 
swHasfaaasistatfagfarra: iyo 


Mixed Sattva is non-sentient. There is a mixture of Sattva, 
Rajas and Tamas in this. It is the cause of distraction from right 
knowledge for the worldly people and they are eluded due to it, (It 
produces knowledge of a perverse kind). It is eternal (neither it is 
born, nor it dies). It is the instrument of the sport (Lila) of God, 
According to the difference in place and time it produces similar and 
dissimilar changes. This non-sentient mixed Sattva or Acit is also 
called nature (Prakrti), ignorance (Avidya) and illusion (Maya) etc. 


fesaea ae wat Ted 8, frat ger cag ate que ar freer 
er HAT J TAH HTT st dard Mai wr sa fereifze at over & ate 
we farda art at amar et ag fro a, aata a cath serfs aie 2 
six a fear 1 ag eax a eter a araa 3, car cara oe ana ae F 
wen Hx wae faa at sera Heat g, sa MPa sara feee at a 
spf afaar aa arn ants anit a ere Fear sat 2 | 


wafafaead faartcarercarg | afer arafazt- 
fararq | art fafangfseacearq uve 
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It is called Prakyti because it is responsible for all change (in 
the worldly matters). It is called Avidyd, as it is opposed to know- 
ledge. It is called Maya (or wonder) as it is the originator of the 
wonderful creation. 


ea soft cafe eet arate fe aver faarel (atarfea seref) 
ar seqae wet £1 mia fadhel gla % rer ea ase ara fear ara &, 
war fafaa afte wr sera git & arar vit Her aTaT ZI 


eq agen oI wafaqaqsanafaa-wanaina 
qeaqatia | wastariTa freee area ieteg TATE 
agiaafaaraery WeQil 


Where there is Udreka (a special kind of disturbance) in the 
mixed Sattva, then, there originate five potent objects of sense, 
(or five forms), five sense-organs, five motor-organs and five elements 
(Mahabhitas) and Mahat, Aharhkara and Manas. The first principle 
is Prakrti, which is ever with the soul, when it is in bondage. Thus, 
these are the twenty-four Tattvas.™ 


gat faraea atae fea card Haze (Pers ware aT oftada) 
ax oz atafae faqs, ota arriaai, ofa wafzat car ata aerqal at 
serfe att 1) cae & dare car H stent & fret saat wet are wafer 
agava, sénre ate aa aa galac ate fava, ote aafaat ota wafeat 
wa gta agiga & alate ava earns fea sitet 21° 


ga van acarrata: | wea atfawaaaat fawaa- 
aaisathata atacart fasrat: afea eg 


Prakrti has got three special stages—Avibhakta-tamas, 
Vibhakta-tamas and Aksara. 


13. Sarhkhya Dargana I.1.61. 
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eae & yan aca safe @; afasaaac, Paar aut gat raat at 
ata sacar fata 2 | 


meMT GUTTeIT Aearfefaarey wT 1 TMT: Aee- 
caeanife, Ut Tea: ereqgafereay tar: ssHeTaeaT- 
aMggya waa wee 


With the inequality in the Gunas, the modifications like Mahat 
etc, are produced. The Gunas are Sattya, Ra jas and Tamas. These 
three Gunas constitute its form and they are the essential nature 
of Prakrti. In nature they remain in an unmanifest form but in case 
of change (evolution) they get manifest. 


BAS TTF faqnar } ary qzeq oie fanre serra tt #13 
Te: Hea, re ae TT ae A waht qed Wa sas cara 


€, Wt weft waa H Magy (uate) wT cer Hey GF, Fag fare at 
aa Hit seya (ame) et ot 2 1" 


ara age aguaiy a wanfa, wil wT goMT- 
aR FH ay a waa, at fartamanaaaramed 
fast @ waafa ixyn 


Sattva gives rise to knowledge and pleasure and also a desire 
for the combination of both. Rajas gives rise to attachment to sexual 
desire and desire for the objects of the senses and also the desire for 
meeting son, friend etc. Tamas gives rise to illusion, lack of 
concentration, laziness and sleep. 


aaa & ea aT Ua Be Tar Aa H ay_ #) seqrd Hear 21 THY 
um walg et ae gent He TREK BIAAT, ger wai wee oTfe aAea 
faa et era, car ae aaiq ga Fara orf & fart at ara orf FY 
Te HAT S| TH Petter as, waaay (Haat) a aaa Arereq ate 
frat FY Berea Hear 2 


14. Sribhasya IT .2.1. 
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vast areqaarai faara: wat aeqera vated, 
qarqanrat fare: faget: eqezisa afta ue gi 


When these Gunas are in an equilibrium, the changes due to 
these are equal and unmanifest and when they are in unequal pro- 
portions, their changes or the combination of the Gunas are uncqual 
and clear (or they become manifest and are open to cognition by 
perception and inference), 


aa gait et ares car H gr aver faare wa wie werss Ear Ht 
&, aor gaat fava aan Hf alt ara faerz fara oa eee Bia E | 


farnfaartg sanfanret wary wa akan tsa 
ainmanen fafaatseaqarmaaam: vet 


OF the changes in the unequal state of the Gupas, Mahattattva 
is the first evolute. This is also called the Buddhi or Adhyavasaya. 
Mahattattva (intellect) is of three kinds—Sattvika, Rajasa and 
Tamasa. Accordingly, it produces the determinate knowledge or 
the Buddhi of three kinds. 


faqs car # aia ara eae fear H vam freee aces 2 1 (ea 
At afe waar wearer Fer Hat 1) 42 Hees aTheaw tte Ae aT 
3a 8 dia gare at 2, gar sae sae gare a at fafa wera (Prera- 
ene ait) at seafer eet 2 1 


wat aniferdaagarfanta fafaatsgaret area 1 
RERTUSAAMeG: West 


From Mahat originates Aharhkara. It (Aharhkara) is of three 
kinds—Vaikarika, Taijasa and Bhatadi. From the Ahammkara arises 


ego. 
gaat (neces or) Peart Bs agTIT 1 TAs ala ware & : tat- 
feqara aie gai | ga agers & Bf afrrTA seTT shat z | 


http://acharya.org 


34 wert 


ma anfar geaneafaginmenta ar- 
fania wa, areufwoaqgacaenia afar 
Usa, Haare aad yen 


Of the above mentioned three kinds of Aharhkara, from the 
Vaikarika (Aharhkara) originate five sense-organs, namely, ear, skin, 
eye, tongue and nose, and the five motor-organs, namely, speech, 
hands, legs, the organs of generation and the organs of excretion, 
and Manas. (They are eleven in all.) 


sry aa att weal HA darfee agar 8 ata (aaitfea), carat 
44, far ate arr arar ofa srafzat; araft, gia, Fz, Wy att ste 
arr ota ahaa, Tat wareeat efaa wa Scar grat BI 


Was: VWEAAATH TAS, WeTAETA: eqATATT 
Wa, TAIZ AY: SISTA HAA, ATG Taararsy 
waa, aerraTa | TATASa waa aeeTeg feet 
ATA Yor 


From the Bhiitidi Ahathkara originates the subtle base of the 
sound (Sabdatanmatra), From this (Sabdatanmatra) originate ether 
(Akasa) and the subtle base of touch (Spargatanmitra). From this 
(Sparsatanmatra) originate air and the subtle base of form (Rapa) 
(Ropatanmitra), From this (Ripatanmitra) originate fire and the 
subtle base of taste (Rasatanmatra), From this (Rasatanmatra) 
originate water and the subtle base of odour (Gandhatanmitra), and 
from this (Gandhatanmitra) originates the earth (Prthvt). 


gare agers 8 Teresa seat Ala #, Tay arava ale eqsH- 
GAIT TTT ANAT Fb eTetaeas Hay ste Sarna at seafe arte 
eqara 8 afer ale tsar a, Ceara & we ot Tergeary Ft eat 
weaarara & yfaat ay seqfer etd BI 


RAMAATAN A PT AAT TATA aaa Sgt 
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gaat satin argrgaiat aqateqarat areanfa wafer 
eeata aefea yen 


Some scholars hold that SparSatanmatra etc. (four Tan- 
mitras) are the effect of the four Bhitas, and Akasa etc, are the 
causes of the four Bhitas—air etc, ie. in the origin of Sparsatan- 
matra, alongwith Sabdatanmatra Akasa is also one of its causes. 
Like that, itis the effect of both Sabdatanmatra and Akaéa. 
Similarly, Rapatanmatra is the effect of Sparsatanmatra alongwith air, 
and Rasatanmatra is the effect of Ripatanmatra alongwith fire and 
Geadhatanmiatra is the effect of Ripatanmatra alongwith water. 


Like this, Sparsutanmatra, Rapatanmatra, Rasatanmdatra and 
Gandhatanmatra, respectively, are the effects of Akasa, air, fire and 
water, and are the causes of four Mahabhitas, viz. air, fire, water and 
Prthyi, respectively, 


(In Sarhkhya, the origin of five Mahaibhitas is different than in 
this system, There, Akasa, air, fire, water and Prthvi originate from 
Sabda, Sparsa, Ripa, Rasa, and Gandhatanmitras, respectively. The 
followers of the VisistAdvaita, though, accept similar names as those 
accepted in the Sarhkhya system, yet, from the functional point of 
view, both the systems differ. According to this tradition, Bhitddi- 
aharhkdra gives rise to Sabdatanmitra. Sabdatanmatra covers 
Bhotidi-aharhkira. From that Akasa originates. Sabdatanmatra 
gives rise to Sparsatanmitra also. Sparsatanmatra covering Akasa. 
produces air. From Sparsatanmatra, Raipatanmatra originates also, 
Thereafter, Ripatanmatra, covering air, produces fire. Alongwith 
it, from Ropatanmatra originates Rasatanmatra. Afier that, Rasatan- 
matra, covering fire, produces water, and from Rasatanmatra origin- 
ates Gandhatanmiatra also. Again, Gandhatanmiitra, covering water, 
produces earth i¢,, Prthvi. 


waa Ae a aTaar & fe ertaeata ooife are arararc ararer 
sife are yal F art gar ag arf are Yat F HVT Fi Maan aT 
serie H wescteara Hare A arHra Al HRM ze, TA THT az egaeATA 
ale avers sai wr art 2, eal alfa Soa era Se ATT ay 
ar, aera STaeas Fara aa aT, TF aeaeRTA STaeATA H ATT 
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oat ar ft wre 21 ger HIT STMAFHIA, STAPHTA Lada Oe AAEATA 
FAT: MATT, ary, wits ce Ta FT ATT AeTyAT F HT Tar arg, af, 
aa ua yfaat werqal & are: srey at 8, tear edlare fear mar 2 | 

[qa erga a seafer afar atercsta H cat fard & : val ez 
eq &T Ta Ca Tee aeTaTaT & HAT: oR, aT, wf, wet ca ofat at 
safe earere a dt @1 fafeserea aesera e} araar afeqasia 
eatpa araraett & areq cad gu vt sfinar a efte & ata few 21 ca 
querer % HAA Yoh agare s wezacara wl seater slat F 1 Tees 
yale wears Ft aga Fe HA B, frags meer Tews Sar , avs zt aeR- 
aang & eqeraenra at ab aeafa Atal 81 evecare META FT ATTT FX 
ary Bl ete BITS, ara et TAA (Aaa FH) Sara a A sata 
giat & | aeaaT Saar Ty FT ga Hf aT eT FLAT, ATT 
& saa (esaenra 8) waaenra aH safe get ei sah are waaay 
afer Wl age Ht Ha TT weet Heat a, TH TaaeaTa A aeeaaTa FT 
verter stat 21 Ta: TaITATA & orag Hea H ofaat at Terie ate z 1] 

Hle—agi ater aia F qeaT BT are ‘aeaTat’ Teatfe afar 
ar araeaca enfta ear afte gat 21 

araAatian gata AeATATAT: NYRI 

Tanmatras are the subtle stages of Mahibhitas. 

TATA Targa wt yen warare’ Z| 

WAVUAEHIIA TARTAR WAHT: ACH 
wafa | arfrangere: seararnifaasas ageratares 
aarfeatfzatia qa gata | aia ageatare amis 
aa fxatia wa gata agatha faa cqaaa aa: 
guetta vata xan 


When Sattvika and Tamasa Aharhkfra are in the process of 
producing an effect, then, Rajasa Aharnkara is a co-operative cause 
(just as water is to a seed), Sattvika Ahathkfra alongwith Sabdatan- 


mitra etc. as co-operative causes produces organs of knowledge, 
namely the ear etc. 


15, Taittiriyopanigad. 2.1.1. 
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It (Sattvika Aharhkara) also gives rise to five motor organs 
beginning with specch (with the help of the ear ete. ie. organ of 
hearing). It also creates Manas (mind). 


fra aay aifcar ud ara agate & sae arat at seafer Alett 2, 
IT AAT WHT MER Tears BAA Arar oe afew wears Ves arATA 
wife agard sri Fy steaHzt wae: aia aife geal aA sera pzar 
@, wai ifaw usat od aezaeara 8 Str aT, atfeas agate wa coe 
ania 4 eqay HH), eens agent afer aifeaw agerz F Fa aT, za- 
aara aeatet afes areas weare F <aar at gat weaaeara weerdt 
afga arfeae agere & are at geafa aaa edt wave sts, carat, 
A, Taal Be Aer wa weal a agers BRT H STH orca Hes 
areas weare mre: am, aft (gra), we (4%) Wa wa SIRT AAS 
wateaal at afte war %, var aeara aren % faar wt arfeaw agarz B 
aa Fl alte Aa ze | 


efatefaag afafaggeeratio efa aafa | acare- 
faesy | yerrarorafa yen 


Some (followers of Nyaya-Vaisesika) hold that ear, skin, eye, 
tongue and touch organs originate from Akasa, air, fire, water and 
earth. But, this belief is against the Sruti. The five elements 
(Mahabhitas) are not the originators of these organs but they are 
their permanent objects in the form of support. 


By at (ens-aafer aera} agar) east (ala, ar ag, 
wat wa arm efxai) eT arate, arg, af, wa ate ofast & seq 
ara é, fered sath ag arqat gered aarars dat aanfear: ear: 
wearfe ares vatl a fares 81 canary ea efaat e gearee az ewx 
micas sata frag faz z | 


crated feat areata, war afearad 
veri wa a Rafaeas get scar fafa actfa, aaeaz 
Tara Fafaca ateavs gafa yun 
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These five elements (Mahabhitas) are unable to produce inde- 
pendently the effects, Thus, just as any mason, by mixing clay and 
water, makes a block to produce a solid wall, similarly, God by 
mixing all these creates Universe which is of the shape of an egg. 


wife 4 aia HgIaa tacea So A Hal HI SereT Het F wan Z, 
ga: far eer TR wee fad ate oat fraree ow free gaTHT Aare 
aatat 2, et oRIt Seat Se aaa fat saa OH WO HT fT Hear 
z | 

aaagraya gala: wenvsauia a raat 
gufa 1 qveraiaargia daaraaiat aq gaia yen 


In that egg-shaped Universe isvara creates a four-faced Brahma, 
besides other causes like Mahat (intellect) etc. He creates other 
objects within the egg-shaped Universe. He is conscious and Anta- 
ryamin; therefore, He becomes the internal! ruler of all the souls. 


Ba avs % qeata faz aay a aa aT afte wear !, Tar Az- 
alle aqees aia aife a ghee caahe Sarg) WS HR wats Gera 
elt are aeaai Ft at ag ca ate war war é, wife ag Aaa ale wed 
ait 21 


aveta aaa aqanlagergaet sarge 


aim: mafwegarisarea aterergueardiania = ae- 
qeqeatenaret qerfa nyo 


There are fourteen worlds and they are for God, just as a ball 
is for the individual to play with, They originate simultaneously 
like bubbles in water, and one after the other these eggs are covered 
with other cges which are ten times bigger. 


alag alal f Jaq Way MoE Taviaz (UH At F az) A TT ara 
aiawat 4 aga tad FA HAH gage Hana ow are St geqq 1a B | 
y ace ae faz F fae sd sare 8, TA wae ® far aaa ae 
[sa mae #7 sfear re 2 fe yaver H neq Hae saa 1 Terme facare 
qara aie 1 gah va arc ce aie faeare are yf 2) ca af 
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aa HIT et TAT er ar freee, ca He aa ate sad aa gar farga 
THAT BMA Fi aay FH aa aie Gas ae yar argara a Ara F 1 
ary % wa wie Sas cage faega aver wr ara B, arHIT aH ea Ae 
BAH FA TAT MERIT BI wa g, wa aya F ae wale sat aa TA 
Hee FT MAM J LA THT TAH araway qa | Aa Tar faega &, aar 
ET wae yfral F Tar qaq wa ara 1] 


yasararnisamrteg: | amgagarfagg: | ais: vaatfe- 
aa: | wat Aaafaeslaraifeeg: | SSCS 
qefra ysl 


Of these five clements (Bhitas), ether (Akasa) gives space to all, 
air gives mobility, fire helps in digestion (cooking etc.), water is for 
irrigation, wetting and cementing or solidification, and earth bears ’ 
all or it is the support of all, | 


a4 gaya Fare aaa wawre (eat) salt war 2, aT 
aegt rar &, afta cat aie Br aid weet 2, Te faa aaar espn 
wife ar 8a &, Tar Gfeay waaay arear Het 2 } | 


afar wart warfefaqaqsaragat 
Haq. amie trot waa fat are freq | 
WYwA: FAY | AA: Vaat aaat wATA_ wen 


Of the five organs of sense, beginning with the ear etc., their 
function is to comprehend the word etc, Regarding the five motor- . 
organs beginning with speech, ear responds to the sound (word), skin \ 
to touch, cye to sight, tongue to taste and nose to smell. Similarly, 
in the motor-organs, sound produces speech, hands make the crafts f 
etc., feet walk, excretory organs excrete and gratificatory organs 
enjoy. Mind is the cause of the function of all the above mentioned ; 
sense-organs and motor-organs, 

{ 


ala wife gia ait afeaat ar ary wer arfe Paes 1 we eta 


&, wala Aes wes BAL eI HT, Tey ST FT, aa Wa a gar arer et } 
al TaN Heat A 1 ee Mare waa HR awit wT HMt sez HT See 


wy 
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wear, aa ar arm fee ale can, dz at wet aft, Gy aT aa wet aT 


fear aar SIed HI HET are gee yt wT SIT aT at arafzal oa 
ea feel & Hy HLA H gaTA ST AT are | 


arerafaqarat werent: | gafafawa: Ial- 
HUTA | ATH THeaTetfaTls TAT Ugoll 


The attributes of the Akasa etc. are five Bhitas, i.e. word etc. 
The chief attribute of Akasa is sound, air is touch, fire is form, water 
is taste, and earth is smell. The distribution of the attributes in the 
five Mahabhitas is according to the function of the Pajicikarana. 
The appearance of blue in the sky is also due to the action of the 
Paficikarana. 


gia afte iia weryal & ye wer ale Fi wala area aT 
TATA AUT Bes, ay Br era, wi MT eT, Ta Hy, Ta sar afaat Br aHy 
& et otal waraat @ get wr fafrag osareem afer are gar 2 | 
rarer & Atfare at sett ot gel aneer (seefiwcer F sree) eet 21 


qaqaarnraaigdtaraaaraerna: TaeaTUaaAaTE 
qarfaad aad, gata aefer ugg 


The excess of attributes in Akasa, air, fire, water and earth, 
respectively, is there, because these Tanmatras are the effects of 
previous Tanmiatras, or the cause of there being maximum of attri- 
butes in earth (Prthvi) is that because Prthvi is produced from water 
covered by Gandhatanmatra, which is itself caused by Rasatanma- 
tra. In the same way, water is produced from fire, covered by 
Rasatanmatra, which is caused by Rapatanmatra. The fire is produced 
from air covered by Ripatanmatra, which is caused by Sparsatan- 
mitra. And, air originates from Akasa (ether) covered by Sparsatan- 
matra which is produced from Sabdatanmatra. In this way, all the 
preceding subtle elements (Tanmatras) are the causes of the succee- 
ding elements (Mahdbhitas) and the effects are produced. This is the 
reason that leads to the excessive attributes in the following Maha- 
bhitas. This is, thus, held by the Great teachers, 
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arate, arg, afer, wer ale Pfr Fee: cen a afew ar TTA 
cae HTS aaa FH ca-gT aeAraral aT HT Breer H ET A Alar 
% 1 waiq qfadt i waif gor art or trem ag e fe ofa at serie THT. 
aaa & aga wa a ate 2, fraee fe wren caaearT B11 gah wHT< 
aa at safe cares a orga af & grt aril é, fran fe area 
eqaeara; afer tr serfs esaeara & orga ary at dat 2, fraat fe 
wrey eras @, Tt aT at Serta eran F sigs arera a ett 
2, faaer fe wrzay cemarara 2 ee vere Ga-7a aT aarti qeeqeary 
SoA Heys Fr aTeT eo al Bren SF fH atax szrqa H afas 
TH ga ais g, Mat wears Ft awTar z 1 


arayea Sa: | HaSa wEfasHRaaTer fee: 
warmssifaeam wftaat facagsaceq xterafcac: 
MUSA NEVI 


In Sattva Sanya, the word ‘Sattva’ indicates Sattva, Rajas and 
Tamas. Sattva Sinya is that in which there is absence of Sattva, 
Rajas and Tamas. Such is the ‘Time’, Time (Sattva Sanya) is 
responsible for change in nature and its evolutes. Time is subdivided 
into hours, minutes, seconds etc. Time is the instrument for God’s 

sport and it is His body. It is eternal. 


aeayea Ts FaATIs Ges WAT We TMA AT Star 3 wa: aeeT 
qa ar at @, ag cara: fart aca t0q ote ane cat at ay adi Z 1 
nar gard fara’ | ag wa (aeagea) divafa we saa sever BA art 
qerat % afeada (afer) Fr 2a & | Tar wears (quer-fare-qaog) aye 
% eq % faarfca dat ae wit frea feat wr airerarta var vax 2 


16. 15 Nimesas=! Kastha, 30 Kasthas=1 Kala, 30 Kalas—1 Muhiarta, 
30 Muhirtas=1 Misa (Month) or 2 Paksis, 12 Miasas=] 
Varsa (Year). 


http://acharya.org 


42 araqay 


seal grafacaal grararnara waa 
amearatfa water ean 


The other two kinds of non-sentient things (Acit), ie. Suddha 
Sattva and Misra-Sattva, are the places of God's and soul's enjoy- 
ment and these are also the instruments ‘necessary for His enjoyment 
and also places of enjoyment for the souls of the individuals. 


meq eral Ufa asara ale fasaca feat ate aren F wiea, 
avr & avast Tar eT % cary ala FB | 


what face: whitcacatia aercafeacunfa, ahr- 
earatfa aqeayaatia aAeazaTET NEY 
‘Bhogya’ means objects of enjoyment. ‘The means of enjoy- 


ment’ means Organs, such as eyes etc. And, ‘the places of enjoy- 
ment’ are 14 Bhuvanas (universes) and all the bodies, 


aet vita et ad &: fat, aerate (SoHE) Fr ate: Ta- 
aif sfeazal sire lreata #1 ateqd & : alag yaa gar qAee Be 1 


wa qaifadtsamatiea, cea aftasa ararfca | 
aeantifad: afedtsaza ata atfea, saafea ata: 
aaatfasan fassfa nex 


Of the three kinds of Acit, the first or the Suddha-Sattva has the 
lower limit but no upper Limit and no linit in the four directions, 
And, the middle one or the Misra-Sattva has the upper limit but no- 
lower limit or no limit in the four directions. The last one, Sattya- 
Sanya (Kila) has no limit and it is omnipresent. 


ga dial afta carat H gam gatq qaaea Ht aa: (ata Ht) drat 
are, freq wot ale ary aire ay ag efrar sat 8, gar sere Fra aig 
fracas BT HIT Bt tar B, Pree ats ate are aire Ft ave afar aad 2 
afan afad weayea waig ster ¥) wy Star adl 2, ae ada wars ea A 
faerara teat 2 | 
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arava azaga faeatserarfaca ofa aafea ne ei 


Time is eternal transcendentally (in the Highest Abode), but 
empirically it is non-eternal, 


arr 9eH 72H fer ant wae aig ale eazert H afore 


trae aredleng:, saat araa aw fagraraat 
aaa A TAIT Ugo 


According to some philosophers (Bauddhas) there is nothing 
like ‘time’. But, time cannot be rejected, firstly, because it is open to 
perception, and, secondly, because it is accepted in the scriptures. 


qe areilarsi (atai) % agare ara are ar aE qa at 2, Prey 
wea TAIT eter Sast wat sar Alet AH sag gfrqred ga a sa 
aearart aet Peat oT aH | 


aga fefafa facermaa xeaneitfa aafia 1 waa- 
sd farrernararaaiaaraaraatt 7 Aey gst 


Many philosopliers (of the Vaisesika system—Kanada ete.) 
consider direction to be an independent substance. But, this is not 
correct. Because of many reasons it can be included in Akaéa ete.; 
when direction is included in Akifisa etc., then, there is no need to 
consider it as a separate substance. 


wae arava (aefae aexara Farad waz ofa) fear ay ue 
amen 3eq eae HUI B, Ferg tz sfaa adi 3, wife arte zat ater 
arate af & seer oeauia fear at rear 3, wate avers ole F mea 
wile at & fear at ararer als & Peat zeq arat tt aeteaear Wat %z 
arat 1 


tfaaacurna ores sf aaa | waa wara- 
wala a ay ugEn 
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Some (Buddhist) thinkers hold that the lack of covering is Akasa. 
But, this is not correct, as it is known as an object, or, as it has a 
positive form,*? 


ge (az) araral ar fears & fe wraer er ara gt omTsra &. 
farg ae seat afte val &, aalfe saat cif ara % eo AW Blt eI” 


qt Sfaaygfacd faxand faynacmerneg: | yaeer- 
Aes aciaraarategsaet a feacareagiaaaeaeaeag es - 


AAAI Wool 


Some other followers of the Nyaya-Vaisesika hold that Akasa 
is eternal, universal, partless and imperceptible. But, this is also not 
correct, because, it originates from the Bhitadimisra Sattva, And, as 
such, it cannot be held to be etetnal. In ego etc. there is lack of 
Akasa. Therefore, it cannot be held to be partless and universal. 
Due to Pajictkarana, it has the attributes of sound, touch, form ete. 
and as it can be comprehended by eye, ear, skin etc. it cannot be 
considered as imperceptible. In this way, regarding Akasa, all the 
four admissions of Vaisesikas are incorrect, 


ge oer ore (Fara aafewaea & aad) ater ey fear 
aaa fay cd IRE TATFTE wat 2, fey ae ofaa adl 2%, aaifs yank 
feoraet & carat cerfer aledt 2, wa: ee freq agt Fe ATT | neste at 
% arena ar ara & wa: ea Preaae ca fay agi FE AGT ET RATT 
qedieuu ofr % aren cai vee et ey aie qo faa s aar 
sae wg Str era wife gre araTeRIe ET RT AIT AT Tel Fer aT 
aapat | co He ae H arara Fafost Bt ae st are wat gt 


eafafraam agg ‘Arata’ TAA 19911 
Air is comprehended by the skin; it is not proper to consider 
it imperceptible (as claimed in Nydya-Vaisesika). 


arg at weM ETAT efexa are gat @, wat (Farfaat ca aafaai 
ata) ge arena BEAT Ht shea agi e | 


17. Sribhasya ‘IL, 2, 23. 
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aa abarfarer agfrery | 

matfeorfaaa: feary | dtofatatsieacy 1 aaeit 
auiteen: | cnet sitwoetey 1 rere Se TAT | ETE: TT | 
Tet ATA 

qt eq waza agfaa: )  eqatsem ardtear- 
FTAA: Wo 


Tejas or fire is of many kinds, like Bhauma, Divya, Audarya 
etc. (Thus, lamp etc, which is lightened by the earthly objects is 
Bhauma Tejas. Divya Tejas is that which finds expression in the 
clouds etc, due to water. Audrya Tejas is that which helps in the 
digestion of food. And, Akaraja Tejas in the form of gold ete, 
is found in the}mines, which are without fucl.) 


In the different kinds of Tejas, the solar fire is permanent form 
of Tejas. Tejas (fire) of lamp etc. is impermanent. The colour of fire 
(Tejas) is red and its touch is hot, The colour of water is white; 
its touch is cold and it tastes sweet. The form and taste of 
earth is of many kinds, The touch of earth and air is neither warm 
nor cold. 

am wir (afar) sife te & ate sere ar 81 [war qifaa qarat 
& vaica art ata dios sf ale dora, wer a wea BA ara ad Faq 
oife # ome ata arat frag Peers 2, dita at ca ar ad at 
ate saeeg Fa 4, Ta waa clas art F sewer Mt ara gaat mie 
WET AT Z 1] 

am % fafra ware H orfeer (qr) onfe feax ax 21 Age mfe 
wr aa afore & 1 am (afer) wr act ara 8, Tar satT ere For Mar 21 
we HT ST Tas, eae east cd wa aye go afe (gfe) ca arg ar 
eral gees Aid a ATH 2, Me A aie | 


wanfafeafauq oR 


Thus, non-sentient things (Acit) are of three kinds. 
Ra vat ag afaq Aa sare aT Bt 
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eat ‘araifaaracatat ara’ seyeragiargeraarnt” 
what aatieramarer aghast fawam fares 
sen tacitat (Atat) AAR: Wow 


The essential nature of God is that He is opposed to all k 
of evil. He is infinite and self-luminous. He is full of the auspicio¥s 
qualities of knowledge, power ctc. He is the cause of the crcatioMs 
maintenance and destruction of the world; According to the Gita”. 
He is resorted to by the four kindslof people; those who are misef- 
able, those who are curious to know, those who desire wealth, and 
those who are wise. 


inds 


He grants foar humin objectives (Parusacathas), namely, 
righteousness (Dharma), wealth (Artha), satisfaction of desifes 
(Kama) and salvation (Moksa). He has gota special kind of pody- 
He is the master of the three goddesses, Laksmf, Bhami and Lila. 

geae marca Paere mite oat (asi) @ xfer tT TATA eA az 
era st ater 39%, aa satered, mae ever, arr TAet aTfe ee 
gait & gafer ata ara at afte fate ate Aars eax arar aTet 
faargcatel art a’ & waare at frag deat gt wrmar wer TT 
car ath We He aed gare Gea ere Apa Ta, ae AT BTA wie HY 
wa ari ware gearal at aa ara, fetta THT TT aca aR 
wa etree (Alert) wr are (aT AeA aft sitar gat earit) I 


nfaatancrtmeaara aHAaTAy ATE mesale- 
area claret sfaracerq Woy 


18, Gita 7.16. 
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‘He is opposed to all evil’ means that He is opposed to imper- 
fections, just as light is opposed to darkness and kite (Garuda) to 
snakes. 


afaat 2a serie (anea aa wal & <fea) orn @: fra car 
arg seqaTe Hr farrit @, ves aT ar fattdt 3, cat ware fear< onfe 
ener ayat pr Pazyedt erat 


Raracaeara facaed Ala Adaraaaeaiqara Aearazal- 
facaq | aeceatal aq ator: eqftfa aq ? atenaaen- 
qtaqtiam saranda ga fafardaaraaanaetor fsacea a 
FI: WRU 


‘God is endless (infinite)’ means that God is eternal. His 
immanent presence is in both the conscious and the unconscious 
(or in the sentient and the non-sentient).. A doubt arises from the 
fact of the immanence of God that if He is immanent in everything, 
then, He must be equally present in the evil things also and thus may 
be Himself partly evil, But, this doubt is not correct : for as the soul 
in the body has no relation to childhood, youth and old age, (These 
states belong to the body on'y.) Therefore, the imperfections of the 
sentient and the non-sentient things do not affect Him. 


aaa Tr aeTt & : free glial ws Baa aAaa Sl ware H azat 
Hare Blt ee waa gar | feae HF aaah Ay ae ow wee at 
aval @ fe digagae card Fo at arcs ea area ae Wt aly gaa gar 
aifge | fereg ag aeae oPaa aél 8, acife Pranaie raz i eae marr 
wat HAA aa Ter Alea wt gzraear H atag ael Dar, sat warez 
fafaa Soa wade ca wa Baa (Aaaaag) F frerara cri a beac wt 
arag vél Ala ATOM | 


ATATAAASTAAT AAEM | aca 
HROGUIRAA THATASIASA 19191! 


‘The essential nature of God consists of the form of bliss’ 
means that God’s knowledge is of the nature of bliss. This means 
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that God’s essential nature is that He is all good and self- 
luminous. 


qrarreaeaet HT WA SS MAAET ATT & caved fava, Rar gar | 
cant aera &, TGA EI A ATTA ad sare taeT BYAT | 


nen araracafencarerge: facat faeettar frrecteat 
faeatfaer fratar: aarfaacigates west 


God is endowed with knowledge and power. These qualities 
of God are eternal, endless and numerous. He is free from the 
limiting adjuncts (like too much, equal and too little) and all imper- 
fections."” 


feat & arraiaa anfe wearer yar fren 2, ate &, water Z, otifa 
afea &, ao feat oF (Tie) afan arte afer & xfer @ 1 starfis 


arate H aft war: ‘A aenasareafamee FEIN eararierml art eerfert 
=\" 


vag areneardlai faqat AFR, aitatéat fanart: 
sfagan: | CACHITATATAT ATA TACATS AT aa faqat: Weel 


Of the numerous above-mentioned qualities, the subjects of 
His affection are His devotees and the subjects of His might are His 
opponents. The affection and might etc. are due to his qualities 
of knowledge and power, lordship, Tejas etc. and all are His 
subjects. 


grax & aad va fafa gal & Fo areaed sife qa % feat 74- 
gga reg het & at AT af got & fara afaga sarah gar Fea é | 
ga arena te Ife FH ATT qa aa aferan- teat ta ang oft 
ait fara & t 


ataaarai, afeearcarraral, STAT arqzarat, FaT- 
gefient, arene aatert, sitet ararai, aire Hfearat, 


ea 


19, Svetasvataropanisad 6.8. 
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alae geegearal area fartadlemi, ated zesATAT- 
AATy | We AAA ASIA holt 
Of the endless qualities of God, knowledge is for the ignorant, 


power for the weak, forgiveness for those who have sinned, com- 
passion for those who are in misery, affection for those who have 


meaner superior conduct for the inferior ones, straightforward- 
ness Mor the crooked ones, friendliness for those who are hard- 
heartec\, softness for those who are afraid of separation (from Him) 
and easy accessibility for those who yearn to see Him etc. ete. 


feat % Gara TO 4 A ara anfaal ¥ fart, afar fra ¥ far, 
ant wate Jet wal H far, err sfaat % fac, areqer dager siferay 
% fac, fa ae geal % fou, arta (aguia-tiaaar) sfaaat % fac, 
avele ge gaa areal % fae, yzar feats & arate eA aral H fac aar 
gary sera & fag ma wast ge aH frst ent west 2, ad fea 
wey THT Bt wt ze | 


wadsat: «= Bea sacareaat gee 
alafa Bai Beat, avi aaa fatvem qu fafaa Fae- 
eartfeata cagcararafeata a fan aftcarefamt- 
fraarartargad Sra eden canifaag sera 
qafaaraqrnaaag, § «= - FaaTAATAAAITacaaaai 
raagaya:, ardafagaea sfenqarnisa TATAAATZ 
pRreaeHReaT TaAafeafa qefaeat dat st aqe- 
amifasraraty wear, cara caeq eq ea waa 
fafagsad efa wat ara, aanmaardiaria = facta, 
dai way fag ag cad gaHe:, craa JadenafafaRT 
agi gmaaana fafacarifaatd afaatafy <a: aa 
farraet at, aat agar ead att aratgarfedianq 
SAMA ATA: FUT Ta ATi CAAA, alg 
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wgraeeat «osafadtafa aea: «sfagdrqa ge: Aq 
vier, aifadtnfaearecarq sys ga agtary wta- 
am tigaq, ag staatenfa agfaert aati aaa 
Teqs Wal AAT TaaAAAACAgT WACF FATHTAAAA 
gem, act aeaacrsatfeahaaar geal, Tat aay We 
ae stearate same aa atgarraraa faanngzeat: 


(ad) wttfa, vat Rercent faergtiea caaal mg 
gafeacsta | wana AHA AUCH Ya: sg 


Thus, God is endowed with the auspicious qualities. On seeing 
the misery of others, He feels sorrow and pity, and Himself feels the 
pain and thinks of their good. He is devoid of the feclings of 
selfishness and mine and thine. He exists for the good of others, 
like the moonlight, the soft southern breeze, Sandal and cool water. 
He dozs not see the inferiority in those who resort to Him. He 
becomes the saviour of those who are in disappointment, and He 
performs miracles, like bringing back the son of Sandipini and 
fulfils the desires of His devotees. He creates new things and pre- 
viously non-existing positions, like the position of the pole-star. 


He gives to His devotees Himself and all that is His own, just as 
people desire and act in such a way that all their wealth is distributed 
to those, who are their own. Acting on this principle, God feels cbli- 
ged by sharing His possessions with His followers. He does not 
keep a count of His good deeds, but thinks too much of the little fa- 
vours done by His devotees. He becomes the object of such a charm 
that people long lost in lust forget everything immediately and take 
resort in Him. God is like a father who does not see the faults of 
his sons and wife, He remembers them always and does not keep in 
heart the shortcomings of His followers. Even when Goddess Laksmi 
points to their flaws, He opposes her and protects His devotees 
As a lover takes delight even in the untidy things of his beloved, He, 
knowing the flaws of His devotees, accepts them. When the devotees 
feel the separation, He tries to reduce their suffering and removes 
the pain found in their eyes, skin and ear, completely. 
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He places Himself in their service. He remains bound in 
their service and becomes an object of concentration for them easily. 
His attachment to His devotees is just like that of the mother cow 
who scares with her horns and hooves even those who come close to 
her for feeding the calf with the grass. In the same way, God end- 
owed with a kind heart, remains under the control of the devotees, 
leaving aside Mahdlaksmi and Nityasfirt. Having all these qualities, 
He is the cause of the whole world. 


ST TATE HAL BIT Ag Team gM A aT AT * sraa qa F 
goal ay Raa at ! er! zcarkk ear gar wala wear Feat VHT Ha HA 
aal, Fast TAA STA SAK sal at Pare Hex arar (stad zara 
wife) oii a gaa Faq eartara gar arava wat HAH ate aTa ete 
qa & ara % fart a, faa wore ated, xfer Taq, war, fae 
wa ails saa TOOTH H fry Aa 2, Tat wae ea ae orhaqaay ® oe 
waa wit waar ates wife & aeafeaa aed (Aaa) ox art BF ara 
(ahaa wea7 TIT) MTA AIR TOs ait omy cea ay 9% aq 
Sart ye (sree), aeétafe % qa ale Few gat yey e ars ait 
ater ata wat Gasifas wer Fa gene eet ah saat afearanit at 
TU wea ara (sersra), SF va oz St cee & afsanrs oz wr Wl 
Prater wee Sa ater (Met eet), faa ware ae aqa-ATAT BA AGA-aTr 
att FY MTS Vt HE Rar strat eqgare Tae, gdh werz aé ta aT 
ae ara afesal algal st ates ead sagem AA Arar (efaca-aifaa 
wl TIA et IT FART st er ger), aqr fer am un dh py eqagiz 
at fart 7 Ha gat HT ana Bl gl agT TAT Brat (Fae), 
aatfeart & ataart H fama quer tat frat yt we ez yaNT 
waar tag win dea 21% ara (ara), quar frr gare oe yar aaa eit 
oat % erat St t Barat era F gee enzo wear F, TH WHIT wea Tal 
stay wrt Rear ara (arg i), versed err asi * feat az dt at 
saat (nerredt ar st et alee zearas sav ea eet arar 
(ett), aI0% geq Bra cere Rodd % wferrar othe AGES) qr we Tt 
38 wrey wr A eftart Heat 2, sit wert aT Bat RH Ast A aaa 
W Sav edtare wea ara (aza TMAH), STH (waaseat a) aa, 
Crat Ua ats att at fecal & Prfeaemra at fate Aa az FATT Fa 
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fae ware Wt aiors Sa wala aeIT Tes BT TH, Ta THT Sage HLA 
arar (gar), era et qosar wast BF arita aaa arat (GaaT), SAF 
gra aera area arte & fag wt aaa att aren (aterea), sar faa vHTZ 
Wl ava sett Be aes TT ara Bt fre ot art ares Ht ail whe qe a 
erat &, set THTe Agreed ae fret qheat at a ate TT watt & of 
tag wea arar (areaet) @ 1 geraIt Hara, Here, ala, whag Wz 
aeeq, THAT, ATTA AAT, Hea TIA, Tea Heal, Hlacs, Hava, aTZA, 
aga, azar, vafqara, are a aelaa, aaa Teas ae TANT F TAT 
ag eat Gt AAT ATA HT ATA I 


Sfacrwaray areal aafea, TATA TATUITATATEs_ fet 
favrarea a araafa sgn 


Some philosophers (Vaisesika) accept atoms (Paramanu) as the 
cause of the creation, but, there is no evidence to accept the atoms 
as the cause of the world. The scriptural statements are also aga- 
inst this. In Vaisesika philosophy, atoms are the material cause and 
God is the constituent cause of the world. Vaisesika accept carth, 
water, fire and air as four kinds of atoms. The Visista@dvaitins ace- 
ept not the atoms but Iévara as the only cause of the world. 


we arr (afar art) Tea BT BRT Hilare wee z, fag 
CARAT BLT TAT FH aeaey A alg carer ag} 2, tar afrat & 
fatra ft 2, aa: TRARY at area arrar Shae sat Baas ata A 
qurgal Fr saat ud feac at fafa rer eatery Fear oar 21 
TTA F gat Fe at afee & data gad aa afea ga ara F TUT 
edrare ete @, fre fafrcersa cet arenes  VqATe TRAIT FT TTT 
avai Wrat arat, & Hae Eeaz BT st aT ea THI HAT ZI 


aifaet: seared wrearfacate: Satacaraaacaretsa- 
wafacsta «= ofeararaarg fe feafadgrenaeargy- 
qeaeaata a ey Noe 


The followers of Kapila consider Pradhana to be the cause of 
the world. But, Pradhana is unconscious and an unconscious thing 
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cannot create anything without the control of a conscious thing 
Outside it. Therefore, it is not possible to have creation, maintena- 
nee and destruction of the world by Prakrti only. Thus, it is not 
proper to consider it as the cause of the world.” 


afrr % maar sara (aefa) et are edtere wee 2, frog 
wart (apis) waa @, wa: fax  aftesra (faaraor) ¥% fear gat 
afer (farre) Hat ava vel 2, aa: ae gala % gre afte aft 
ua ert Bt eqaear ar gar awa ad 3, aa: va (vat at) Brea 
ara Sfaa agt e 179 


Bash F HITT, HUTAPACaTg F:farates tiv! 


Some philosophers (of the Pagupata tradition) consider cons- 
ciousness to be the cause of the world. But, this also is not correct. 
The cosnciousness is under the influence of Karma ; thus, it cannot 
be the cause of the eternal world. The creator of the universe 
should be omniscient and omniscience is possible only with infinite 
bliss. Thus, in the absence of omniscience, miserable consciousness 
cannot be the creator of the universe. 


ge crf (mgra wa} gar) Aaa A weg eT ereay 
eater aa 2; feed ae sfva adl 2, aif aq Bae wate ger G, 
wa: ag artis TT BT SraeaT Hr Brey ae a Har | az fees Hr Bre 
wafae at ad grara, ifs ag get e1 oma wai a aaa gra 
wife, freq vanar facfara area ara dt et aed 8, aa: adear 
% WMT FR Prey sett Baa fees er Hal val at wears 


aeaTateat Ua (Ua ?) aH STEHT sen 


Therefore, it is to be accepted that God is the cause of the 
whole universe. 


we: Stat gf weet ATT FT HATZ, Te ATaaT arfer | 


20. Sribhasya II. 1.1—9. 
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. e 
ad ara vata, afarreedaciaainfefa:, afeg 
SATTAT | AHCI BWITSTATAPA: gil 
God, by His own free will, creates the universe and to hold 
that this world is created by God under the influence of Avidyd, 
Karma or bondage is not correct, By His will only, He creates 


the universe. Therefore, He does not feel fatigue or weariness in the 
creation of the universe. This creation is the Lila of God and its 


purpose is mere sport. 

ag feac after waar auartt wTfe H aeilat get ATA FT 
fantgaat & tar aa wat @, Peg caer A at ana % fra F age gar 
By cae aes ara & alee ar fate giot @, Aa: SF afee are % arate 
at uqaa vat gat) Marea a ae afte aad e alt geet eaarar 
aaat teat 2 | 


alg darcamai tet faztq ? agreearfa aitet- 
carat fava iis 


Here, a question may be raised—does the Lila of God not 
come to an end with dissolution ? 


Reply: It does not come to an end because dissolution is also 
a kind of Lila. (Therefore, the Lila does not come to an end.)™ 


wat ver at avar 2 fe aot fee BH tare Bla at feala FH eirar 
aurea at oral & ? cas sae & wal, avails cere WM aa wr st UH HIF 
@, wa: Sa car H vit eftar H faerm agi oar i? 

ma a tqang aT ae aeaagaerm @ vata | 
aie falanred safafa aq? eq faarcarara 
fafaareeafazia: Uccil 


Thus, isvara is not only the constituent cause, but also the 
material cause of the world, because, He transforms Himself into the 


21. Ibid. IL. 1.33. 
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world. For the creation of the world, He does not require to bring any 
material from outside. How is it possible for God to remain with- 
Out any change, inspite of the fact that He is the constituent and the 
material cause of the world 2? This cannot be doubted, because, ins. 
pite of creating the world, there is no change in His essential nature, 
which remains without a change. 


ag feax ard er fate area at aa, afr SUT TROT vite 
wife adt oq % wr HF qfeara sat at ard Fratton & fre st tex & 
fret sora FY geo wet at aeaeAT wat aia 

eat & faeg ar fafaatarera are at 1x st ae fafaare fe 
wate? ag akg vat at azar, wife afte fate eet qe ait gai 
toed F are frare ag dar, wa: eam falaare Bla H re ater saftag 
wet ast 


afg afta: seaquredt aq ? fa farce fazrezr - 
Taree: eafaraiees caare: adaad aiqqed lisen 

Here, it may be asked, if there is no change in the essential 
nature of God, then how the evolution OF this universe is Possible, 
as, for the possibility of evolution, change of form is essential ? 

Reply: The modifications are possible through the qualified 
attributes of God. A spider out of her own body makes her web,22 
At that time a change takes place in her body. On the basis of this 


example there should be change in every constituent 
cause, 


Toper example it cannot 


be justified that the quality possible to a spider is not Possible (o 


the omnipotent. 
wet ag set A awa 2 fx rey Fo ofada ara fara freer 
afearn HY eae ear 2 ? adife Rant & far eae H Tada oq. 
CaF GIT S| Lepr sat ae & Fe fro TET faq & arer fafreye 
Ward BT Hee (| Tag a Sener BT a") 3a THT sah We F frye 
Brat & 1 SASS S STaTE oe stew fair omer aa BTM Hf fame 
mend ea St 


22, Mundaka Up. 17, 
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drat sarfen we avr feat % avaca H adh wet ot aeet Bl atife az aa- 
afranrg @, o@ fir aad oeg ofa werd 21 wa: fare (frqnargr) 
sarewm ara & sat fears FF ara aet Hel TT ast | 


fsavea afte: afaa: oftaraaea, daaea axt- 
Rizaga AAfaHTaHTAS aT loll 

By ‘the creation of the world by God’ is meant that change 
occurs in the matter or non-sentient things (Acit). He gives the 
body and organs to the individual souls and its knowledge evolves. 
Therefore, knowledge cannot expand. 


feav a afte ar rd & : afaa aes (ae) F ofr seat FETT, 
fag (sharent) at arate whe efaal vert BOT a sam att ty fasfaa 
TAT | 


feafaarat amt qttg seq Fert Wasay_eaat 
ofara Aa HTATA Weg 


By ‘the maintenance of the world by God’ is meant that 
God is immanent and He protects all the created things in all forms 
by entering within them just as in the field of rice the favourable en- 
try of water increases its growth. 


afee at feafe ar ead tt ae Bae fee ware we AaRATAT 
afacz etext 3 gfe wife far 2, at sere carer afte F serait FH aq- 
er wo F yface get wast Tet HzAT | 


dart ame aashaata: Ga: feat a ax agar earg]a, 
qa faqaraty waaTtfaatin agaaramAagq wer 


By ‘the destruction of the world by God’ is meant that the 
sense-organs which are busy in indulgence are destroyed, as for 
instance, a father fastens a naughty boy with the tree of figs 


stops him from the mischief. et 
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afe-dere ar ad 3: fara sere fear aferaeita ge at ophT a 
atanc waar @ ate sa afara & crear 2%, eat sare faqareat t dae 
efaal at frafaa et az feat wat 1 
vaq faaaafa saa agiarey 1 qeet were: saT- 
qatar SIaTT Aaa aMAeaaatal aq Tahyorgsa: 
gate | 

feat fawarfeeturadia wenfaqaa mead 
Beat HAT aa fara MieT aa AaTA aAAATeT ay Aea- 
yor: Faas 

dat weal Aaa aay waist 
aaorfaface: dais negu 

All the three, viz. creation, maintenance and destruction have 
four kinds cach. Atthe time of creation, God is immanent, and 
under the influence of Rajas creates Brahman, Prajapati, time, the 
sentient beings and the whole of the universe. 

During maintenance of the world, He incarnates in the form of 
Visnu and others, creates the Sastras (scriptures ) through the form 
of Manu and shows the right path. He becomes immanent in 
time and in all beings, becomes full of Sattva Guna and grants 
maintenance to the whole world. 

At the time of destruction He is immanent in the form of 
Rudra, fire, Yama etc., and time, for all sentient beings, He 
carries out destruction in all mutually destroying Bhatas wnder the 
influence of Tamas. 

a tat et alte, feats ote Fare sete area sant a1 2 1 afte 
% ang Seat aeaahel gat gar WATT zat eter aar-songht-prer at 
argo org ar Peaier Hear F1 

feqft % aaa ag feat fray afe eq a aaaic aaet ay one F 
aie Weal Hr saa as (fant) wear gar, Aart sr fereha weHT aT 
wer aed aifaal a aaah gar gararagy TH wt aT go fara 
#y feqcar sara war 2&1 
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Ta Het F Ay wapat aziz wal ez va nfta ofa F sar darz 
STi Bra oF TET fara FU avs anes yal H aera Par gat 
aMyUWaa get saa Aare Harz | 


nifrargian: wiftag g:fansa and (Aa) gearca 
qarqagoa eqafafa aq? witggea ac 
weaeat: saat: fagrmi faq gat fadteaenigaz 
feaatar HraTIea A CATATT Wei 


It may be asked that at the time of creation, some are happy 
and some are miserable, which shows that God does not create all as 
equal. Thus, He has inequality and cruelty in Him. Reply : God 
creates on the basis of Karma, keeping in view the welfare of the 
souls, just as a mother scares a child by sayingto him that she 
will cut his tongue if he eats mud. In fact she says that only 
for the welfare of the child and that only shows her consideration 
for the child and not her cruelty, God makes the individuals 
feel happy for their good deeds and miserable for theic wrong-do- 
ings and thus stops them from wrong actions thinking only of their 
good. Thus, God cannot be said to be unjust to others and 
lacking in compassion, 


vat ve seq seat & fe afer a caar wrt eq farel TT gett aat 
feral ait st gel wart ® are feae WH fara wa fra nar aaigq 
ei st wara fag drm, saat saz gf wal; aaife faa sere ara fezt 
era ara ava at far Hare & fre ace (sia area aT wa fearac) 
SU Fe aeTH BT FATT A FTA (Ta sas saevl Bar zal Hg st 
afworfsa atat 2), cat weit aa fear fr eS ga Hate Trey ses 
gat sag asa AAA wal ge sse Fa aaHe GAH get we 
mag (aqy) wat a Dear gar SaHr HeaeAT sf HWS Fa ware 
gaa (sat H) faqnat waar eu % awa ais ar ae adl am 
ava | 


waa fafaunagei gfaat aa Awan sam 
wart afang aecarfan weteers: wey 
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God creates the earth which is full of three kinds of water, 
namely, from the rivers, from the land and from the rain, and the 
blue sky having His own body as a cloud. Asa cloud before rain 
looks very beautiful and of black colour, in the same way, having a 
very beautiful body of dark colour, He creates the world, 


ag feat atioe, yfawa ca TIA Ara cl eres GTA 
yaa gfact st fanior exaatat, advan ge TSI FH afar Fa F ears 
cary (grat) faa rdeect afte at fain seat @ 1 aig faa cart aat 
HUT Tear aaa aah A ys WAT Brae aA aM HT el Harz, Tat WHIT 
ag at ofa grax earqaot ale & gage Ate ale wea FI 


favera raeqyapnscaraiaad: caged faa wa 
SI: YALA HAaAsaTMIAAIA«- TASTTA Tea IaAA- 
eaq afwarmana carftaqavtaaaes: = feerra- 
vaeqea saat farafemastes: atgaratfencarerga- 
Tofafagtineda: « aHaATAgAEaATaTatraRART 


feageyae aaaTaeteag THAT AT sAraTaaTe- 
wre qaarH: Tarataaiseay faafecofa neg 


God’s body is full of beauty and qualities. His form is much 
more liked by all than the qualities of His essential nature. His form 
appears very charming duc to these qualities of His essential nature. 
He is full of Suddha Sattva. His form is eternal, unique and po- 
ssesses embodied consciousness. It is different than the body of the 
sentient beings wherein the essential nature of knowledge is conceal- 
ed. He shows His enlightened self in the same way as gold shines 
in a pot of diamonds. 


He has the qualities of infinite light, delicacy, beauty, youth, and 
charms the Yogins, who are in deep concentration. He infatuates all, 
He helps in developing a sense of detachment for all sorts of enjoy- 
ments. He is conceived as full of knowledge by the eternally free and 
emancipated souls, Just as a pond attracts the minds of the onlookers 
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because of its beauty and beautiful lotuses, in the same way, He fas- 
cinates His devotees or those who are dependent on Him, and removes 
their different kinds of pain. 


It is the same God, who is the basis of all incarnations, the 
protector of all, the substratum of all the material and spiritual obje- 
cts, who shines by the bright weapons and ornaments. 


saat atte (frag) a7 |o gor oie & art wera afew &, ag 
aq ages aatie fraa sife gui a aaa fret -gfeas arfe afer oF eT 
wet art, Ta ACTA Aaa Fe A BAT Fl AIA AAA GAT aI UIPTTaT 
a meat gat, Way cafan fer eae a) sal care Tarts Beate; fae 
gare aiforaa(zeafaarg)a falta aH tat gat eat eaa at fettar 
agt, afte ara feer eq aT sme wre & sat sare ag Ht ata freq 
eat a) saz aear @, aot wala ae 8 gaa THATKaT alead-aqravz- 
alaeeu ater wife qi A aaa gee feet eT FX waag ea H aerx 
avfiat % eqra et faqy saat gar aned Aa at Wiiga HxaT 2, aT F 
aned wil & yfa acy sera Hea 2, wat ara & Qaa fae gaa sat 
ata eat agua fear mat @, gar fra sare aan fafa adiae aH 
aad aafa mis a ge aaes waa a vega gS aT aA 
astet & aq ty gt har &, eet sare ae At owe Peer Wat H gee Te 
grat feet watt & orfaa ai a) arafea wrar gat sa aiarfew fafa 
aril vd fra fare mife sata aidtat gx tara. ad waa fer 
aaarel FT qa, aaaT tars. Talay (few ca Treaifes) fayfrat or 
stam, faer seat ca fren arate & wig at feae gla 21 


deavea caed qeapfaaarraifacarataarcaaa 
GSANATTA WEI! 


There are five forms of God, i.e. Para, Vyiha, Vibhava, Anta- 
ryamin and Arcavatara, 

(i) Transcendent one (Para) 

(ii) The manifestations (Vyaha) 

(iii) The incarnations (Vibhava) 

(iv) The immanent spirit (Antaryimin) 

(v) The images (Arca) 


http://acharya.org 


frat aea-frecary ; 61 


fat eer Fo ala gare: weags-faasoracha- oa 
Wasare | 


TA Trea HTeasAa feasSTS FEAT Vr (at Tye 
0S ) freagenat atactarafeafa: nest 


‘Transcendent’ means God is beyond time. God abides in hes 
aven, which abounds in bliss, and the eternally free souls enjoy the 
presence of God. 


aet ‘ae eaeq ar aay & fe ag ate % gre aftafead et faz. 
afaa ararz fede (aq0s) ter H for gaa ores ® she eq HF 
wafera ear 2 | 


wat ama aftefeafadgrers aa ieazearaygaearaT 
qe a a_Iasaanesetarateals: nee 


By ‘Vyaha’ or ‘manifestations’ is meant that for the purposes 
of creation, maintenance and destruction, and for protecting the 
souls, which are in the process of transmigration, and for blessing 
the devotees, God takes the forms of Sankarsana, Pradyumna, 
Anirud¢ha etc. 


Tae YZ Aaeqt Ht areas & fe ag fart afte feafa aa dare 


& fare saret at ® cea H fae, ahaa wad az eT Fat & faq 
aaiy cart-ateg anfe & =r H wafeas Aer z=) 


axa area: oz gui, ae st gt gait 
THESt UQooll 


In the transcendent form of God, He is full of all the six 
qualities, i.e, knowledge, strength, lordship, heroism, power and 
effulgence, whereas in the manifestations, only two qualities out of 
the six (in the transcendent form) get manifest. 


Sat ST ‘GU aaeet Ho oei ara, ac, dead, art, ofa ua aq 
a: am Weg <ee &, ‘adl’ eqe waar ¥ hae St-2t ay gl ame wae 
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aa dedat amaarat get sitaaranfacom 
aempatafasa seraarat seq TeAATA TAIT 
@ Hts ilgogn 


Thus, in the state of Sankarsana, God gets manifest with 
knowledge and power. He pervades over the soul in nature through 
consciousness and discriminates it from Prakrti at the beginning of 
creation. 


gah & ava wacar Hag aa at aa Fa A TM A gat aah 
% aa slaaca wt oraz aarnz wala ar faaat Hea & | TsaT way 
waegt ay STA TT MTA AM aT Met MATT CF aa TT sre 
HUAI Fl HIT BAT z | 


sera deadalateat gaat aaracanfacom ante 
aqagerangiagettaise a TAtia ugogn 


Thereafter, in the Pradyumna stage, He teaches the Sastras and 
by His strength He is responsible for the dissolution of the world. 
In the Pradyumna stage, He has the qualities of lordship and 
heroism. In this stage, He considers the mind as the basis ; by His 
qualities of heroism, He lays down the principle of duty and by His 
quality of lordship He creates the pure groups (of souls) beginning 
with the four Manus (i. ec. the first couples of the four castes). 


sara Harel H sat teat ca AT yo me wea e, eH WAEMT 
Hagraaa AN aa qaet AF aq s adiwa wa tera 7m 
& year-ag-ae-rre F Fa ET Ag Als are HTT at ae at a afte pear 
Q1 (asia ga at mec, ng a alas, ae a qe ot Te A Yet 
wife ger are agai F grr al se FT %, a) wera Ye aay 
wart ela & | deat WAT art 4 avr Wa & ata eat gra cn lk 
ween a Bsa GA: ca THT TE afeas aml at aafaa ai a 
xfga nant at sear ata B 
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feat cea-frewy 63 


afaeg: afeadstteat gaat tarmea aeaarayaraea 
wtageelaargesa fraiga: 119031) 


In the Aniruddha form, strength and effulgence qualities 
manifest. By His strength He protects the whole world and gives 
it life. And, by effulgence gives knowledge and by the same 
maintains the cause of the creation of time and of the mixed 
souls, 

afreg H afea cd aeq get gaz tae #, ae art afer ger Fe 
aim amed fata at war ezar 2, 3% shay sera azar @ Tar sag TT 
err ITaaTT Tera zat 2 A adh ara gfez gar fag afte ar fraig 
ww et (ag wa ae aad se fee waz we west wae 
aT frataa 2, fra ar H ance fet Waar wear @, war fareaics ar 
arerd @ : ily sara aay TAT Tat aes oferty et afte | zig 
Tar TAM Fee Rife age a TL Gq TIT VT BT MATT HA ae 
alt ¢ sar algo sat sta wraarat # at TH Ha ae wey AUT 
araeq H gt ge er a gar wea # 1) 


fawaisaratsfa fafaat Thaqeahaa farara 1 
aged farts earazcafaa Turafaegassa 7 
TASATT tg ow! 


The incarnations of God are manifold, but there are two 
chief kinds of the same—the main and the subsidiary, 


God, only because of His will (and not due to Karma etc.), 
sometimes incarnates in the form of Rima, Krsna etc, as a human 
being and sometimes in the incarnations fof Varaha (pig), Matsya 
(fish), Narsithha (lion) etc., and sometimes in the form of a tree ete. 


(The incarnation in the Subsidiary forms is there only through the 
will of God and it js not due to His essential nature.) 


tere fr Fora cafe ate 2, Frag a ate yer te & ee at 
THT BT BEI AT HAT B 


sae fae rare gear are & (at asaa BRT Aa) at TH HoT 
anfe et H agereT, ait TEA -aATAe oife Maa BH fare atfat, 
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Hat ener HHT Za H STH earac areal seq seat 2 | ga waear 
a fra sare feax qagr et FH sa wal H war2, caeta: adi, gat 
wart saa whos ay georaer gt oar 3, specs: aati 


aamipafauel wageaarafanar shqrerqradiqa- 
feeqat qeaatzatat: at FAA AITAIEAT: 12 0¥Il 


The natural incarnation of God remains present in the many- 
embodied states of God, and is never absent. Just as by the light 
of one lamp another lamp is lighted and then in both the lamps 
there is light and the light does not decrease etc., in the same way, 
in all the embodied states God’s incarnation does not decrease. All 
these chief forms of incarnation are worshipped by those, who are 
desirous of Moksa. 


feaz gre vam fea va fafaa wel 4 A astea aig fae wee 
4 sant caraifas Pawar faaara wear 2%, gear wal, Ta Pe wa om 
ave & gaz dae ssafaa dar 2, aa sat et ate H gatas anfz 
anea ae Pranra zea @, FH act gia, TAT TaTe ga Feeq (waare ara) 
ada # gaat goa faa ea al lat | yer faa & aga F ait ore 
aia (waart) Wea FT BIA Ber are oefray arer wet z 1 


fafafafanrameqianrarary afadarfacat | ata- 
qrgatan: aasgaregen stat fqcsrgea rye TAy- 
TAT: UZOEI 


In the subsidiary incarnations in the forms of Brahma, Sivi, 
fire, Vyasa, Parasurima, Arjuna, Kubera etc, the incarnation is not 
worth worshipping as an object of the desire for Moksa, because in 
these God controls a soul which has the ego feeling. 


do fawa aaa warfafa-afe-ene-rgeaang t-gat aris 
et H Aa ara sae They aaa Teer gaa sila er Afaort gla a 
gaia ca at wacaral Ho qn H MSHI HF TS AAS Te, Aer 
Ht arnat Bes AMT TAT great staat ahs aa eA 


http://acharya.org 


sien -fafawen- afer -gusita-ae-areray-g fester aren: 
RF-agtaaare ahaa; Bargaaa Feaestareersey 
STAIN TeAHaSy alearsy Now 


In the description of this form of God, the Nityodita (eternally 
free) souls experience Para-Vasudeva and from that arises Vyitha- 
Vasudeva form which is called Santodita. (In this way there are 


there are 26 kinds of Vibhavas, like Padmanabha ete. There are 
many incarnations like Upendra, Trivikrama, Dadhibhakta, Haya- 
Stiva, Nara Narayana, Hari, Krsna, Matsya, Karma Varaha etc, The 
description of their arms, Weapons, colour, actions, places ete, is not 
given here because it is secret and it is not easily understandable, 


Seat } ea caeq of aia & ra % faeatizr aig Freq era 
WMT ETT Mawes ate aeaTgee, sat seq ari es % erearee 
Oras Aree Re aTgRe ante aTyke at ae (exeG) & Ra, aTeheg 
(4 argza) & seer rag cact gata Ter eT ae waeeT, dig 
arfe arze yfaat (fartit arqza & terq aifs ata, daar } mface orfe 
am, Waar 8 Patan eafk de ox area & getiber safe ata ane ak &, 
OF fie sare ante H fees etre war cat wet 2 |) aiteg & saa ceq- 
ama afe apate ta; F fara frag sie fafran afewea sate ax 
aTaay eft wor weer EH aug whe agate fay aar sat YT ope 
Tet HT wa cart ofe F Het ar acta mel vél fear ar <gr 8, aif: 
Swe RWG arr FS 2, are et ag Feere mere Te (sett) B 1 [eremera 
wat % waar cara mfe ze 24 farafafiar #:—9. qqaATH, 
FLA, 3. eae ayRca, ¥. Faeret % sferesrerr firey, X. fare, 
&. faq, v. Mrarent, s. gait, &. mt, go, aMieaz, 8%. wHaAZATA, 
TR. HASTA, UR aug, ev. aig, ey, Tye, 8%. aftefe, 
to. 2%, cs. aren, te. AAT, Ro. wefaa, 2. arr fred, 
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RR. Thearagz, VR. aAHATT, VW. TATE, BX. TATAT, YQ. FENG, 
Ye. waaieard, Ys. TH A, Ve. awa, 30. Ther, 34. fafa, 
22. AT, 33. area, RY. afe, WX. HO, RE. TYUA, Bo. WH, 
ac. eet Ua 2e. Taraafsa «=o ea Sefera sear HA ate after 
RATATTS TRYTAT ATTT TATA MAA HiT HIT Fl Wa see TerHe at 
wt dear 3 At edyare Fy art 2 i] 


gaan gdfeear wet atyafrarnfeaaqn gost 


The reason for the previously mentioned different incarnations 
of God is His will and not the Karma etc. And, the objective of 
these incarnations is to protect the good (and to destroy the wicked, 
and the establishment of righteousness).”* 


feat % oatra fafaa aaard ar ta Fae eee 2, wiaeaa aife 
wal Ta ea Bae HI Ga aTgaat Hr Acar Hear wThe zs 


aEAg wyrafafa ata eeqareareaarenn Ba: 
wat aafafa Bq ? ae arat corsiisaare Ofer efa afz- 
IT: BA: Wgoe 


Here a doubt arises that in the place of will why cannot 
Karma be accepted as the cause of the incarnations, as Lord Visnu 
had to take birth because of the curse of Bhrgu, In the Puranas 
there is much evidence showing the importance of Karma. Thus, 
the cause of the incarnations may not only be the will, but also the 
Karmas. 


Reply: In the Puranas tne curse is considered only a pretext 
and the incarnation is accepted to be due to the will of the 
incarnator. 


ae wararet & araea H artg Mt HT eH cre be cea H cars 
qt ea Bl GT ATAT TTA, Taf BY F WaT Se Sea Aa oer Pa ate 
wary sry eta 21 ea aT A 


23. Gita 4. 9, 
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fraar watt gar ita ae fears 
4 ¢ frarfacigattacere afacafe 11 
(waiq fred at vue ofawat gett aT ava feat & ag 
Rronrer an cet frger eta] erie ate Tare Tey ae ay ae EA 
WO; MAATE BATT Sqr ag aaa reat gt asl Hataeea we, a 
array afer evar | 
GTHT SIC 9e 8 fe at geet H A annie s one TUT 
marie wt tfeew eftere fear qat F forse ger # fear & -— 
waaay 4 favonitad Souda g | 
fam erreaertaeradtoiist tera 1 grant 1 
(mata ait era aay ar saarz qy-nt cearfe % wera, 
errr é ger & 1) 
wraatfnearad: sfara frargeay we gon 
‘The immanence God’ means that He enters within and thus 
controls them. 


we fear weaatlt rafere ner sar 2, aalfe TE eas rat gface 
Hee grer faery azar & ? 


feaferrt tige en 


God remains in the heaven and hell ete. and He isa helper of 
all the souls at all the stages, as entering into heaven and hell. He 
is with them as a companion and is not able to leave them, Those 
Who possess a chaste body are protected by Him like a friend, and 
like Loved one He remains in the lotus of their hearts to be 
remembered by them. 


we tere eet aoe onfs & caer onfe tt at waeqra H anea 
Wert (Werat) wr ager @ aq aed Stek H ade wad @, Wa: 37 
warerel # it sat ora feaa czar 2 1 aver aT aR Ye art wea yy 
WOON er 8, Tye aT sre car wet H fee gat TAR ea (are. 
mt) % eq Hoga Gea ere Haar free war Ot 
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walang rag fanafaiea aa- 
aaa taeratfeertiaad faasqrarqsaaisanacarst 


AAAS TAT ATAAG Yer A adaraey feafa: ue? 


Arcivatira (God in the form of idols etc.) is the fifth and the 
last form of God. He accepts this form under the control of His 
devotees. The devotees uphold that God resides in the material 
of their choice, like gold, silver, jewels etc. and in whatever they 
imagine He resides in. God resides at Ayodhya, Mathura etc, 
without reference to time and rules as an object of worship. He 
overlooks the shortcomings of His devotees, and He is under the 
control of His devotees for bathing, eating, sleeping etc. He abides 
in the idols, in the temples and in the homes etc. 


wataarz (qfa & ea H wafer deaz) feae ar afera (147) 
eqen 8, ca SET Hl ag we H Mel AST TAT Hea S| FT WAT 
(afer Sar moh) watt afer % srqare ater, ate, wer, Taree The 
aferaa weal H, frat ft & aed 2, saat Hear BT Ae EB, car az WaT 
% aaa fara at aateat, age mife ta F feast gar coer FT aT 
wafer % front sear soraar & afearet ara Pras} qa sores aaa 
& weedy a} a kaa ge aad) F oeaes gee ara, ators, aa arfe 
qaea carat Haas atta Stet Sarai aqal Val A afaat & eT 
aetart Tar z | 

eased Yar aanaAeNTAyA A Aa 
wataate Tiger y geen 


In the Arcavatara of God there is the quality of the enjoybility 
and kind dependence. He can be a shelter for all. He reaches 
His devotees without even having the means to do so. All these 
qualities are in Him. 


feat owataare aed 8 taeda, Garaae, Taatearcs 


ear afraa sarzarfacs (stra faat at aa-fatq Hort arr 
arf) ait ger afeqor car Tet Et 
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race Fae Sa CaTeaaeT Fa 
@ feaatcqareareeagzaa: aattferatts carat fa een 


The quality of Arcavatara tévara is that He is the master and 
His devotees are His dependents and servants, He reverses the 
relationship or He becomes their innocent and powerless servant. 
He has unbound compassion and feels overpowered and bestows 


on His devotees whatever they desire, thus, graciously satisfying 
all their desires. 


waiaatt Seat at ag tt fatter 2 fe qe fax st % area 
eanit ¢ tar waa aifaa ca aan & canfx araeq at faqita #< aaiq 
faa Se aS TAHT ag ea F ant awa & ana ceita Aas 
(are) % rare weet & quia: areter dee wt aoe wet & aie rex 
Baet ater wtarel (ara) at se sera Fen 8, walq grat adh 
SPM FT Ga He Barz 


ft sitacaterantacusdita 
TRaAT TATATY | 
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APPENDIX—1 


gfefarse—9 


Quotations referred in footnotes in the book 


qraferquargg at: Its: 


No. I Page 14 
aa vane: wfag aarratear | gas, SemTaneaTatat Fs 

a areq tereryy 2.3.30 

No, 2 (Page 14) 


Oe ayaat ata amare: eqreqafeat:, urdteaa, gar afc- 
anfrryditraeaaicararcastesrearh § gest, dadgeueaearenl 
ara whaeg aT AeA HIE: THesraeT wraTeT eaPTTTeray fa: 


aforarargerea | wat 2.3.24 
No, 3 (Page 16) 
at ferefa aenfa da aefe cree 1 

aq Wa ered @ ateafs area: afrat 2.24 
No, 4 (Page 16) 


oq anaaegTay ofa sienaaiared seta, Palsdeqrasaa 
aetfeara fa waat feafa:, oa geaifealisqfeacencrredd? a- 
aha fadifearrit sfartsetaentteaaaced saat poor se 
a Yafrstaetracaracrreaist fetta: afte weed, fears aerqzaets- 
Preaearfaate saat: serfs qeaeaser AT be 
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stars aaeq aftare aetaeard wer Tee Aerae afergrar 
areata omemrt dara acai «= arrilfaeneare | 


azarena: taratfan ofcarerfafe | sirarey 2,2.32-34 1 
No. 5 (Page 18) 

aainfrgfaser saat sedate 7 ee 
satis sreaincafaata warata ay caer | et 2.3.33 
No. 6 (Page 18) 


aaa, carer Siger TaeTcaTeHa Ga Bay Hata | Ha Ta: “eRe: 


agi 2. 3, 40-41 
No. 7 (Page 20) 
aren —frafacrerner ord: egaeT geTET Te Toren sf 
air tage ef, terafaaarararargugaacraaraanred cqafe- 
eferagatiaafevay 1 ad om fe aera: eqaer gener Faaeaaea 
T aterey Tara safe aired areas | wg 2. 1. 9, 
No. 8 (Page 21) 
wae afadat: carafe fz 1 
wee afenrraternate a TT! 
qareat wpa: daredararfe give: 1 
umd smparantaaeaen fg aiseqa: u 
rfareay qerer 6. 7, 23 
No. 9 (Page 23) 
faasenraisfer atereat, 
gase X Ht ara faateft: | 
vated: = -sraargrar:, 
argeeqae ager: scarier ween 
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farcafaratqararadieat- 
erat wareafae Fa F ssi 
aardgenicaa afer Heat: 
arat waet qr! sates | 
rerrdat wate fata, 
aes | UWHrafasargz ee 
waar ay anfraragt Tatar: Wa: gE hiss! 
wadlat aafaat = warerrerararcafa sei 
wanna ovate: | are =| TAFATAT: Noll 
Rat seg sfasret qaenerar at aifae wnacd azala, aeparar- 
wereme oat wfeeait | geared wal ca an: HRT: ATA: 
aTHeT: Hea Lawqagia agferenefiem aaTAYTS_TT 118 
PaATetastess nelacasea wa a: weeeapranaraT 118K Il 


eral gd gfegetererstegen: a wdisfaxfag-fam: at sa afaar 
ar xf fafarer i202 


wart at! wae: qaqa fefeacqanfr 11203 
Trarfacsita: sraraisn faa yTad aaaeTAte H TECTTU L o¥ 
ote mearaeeaagata WaT Ugo ki 

farcaa wtaq gaarea seeng aeragiacaeng wal a fremrafa, 
aaa Saaefastear aivadl arenareng afiedrary ut ovsi 
waifaes ofa: atarfafea: oftalefaena fastefaae geal) waar 
aaferrraaferarae = =«opaqsitsadte ute eet way 


query fafarara aa faawaes teqfaz searing fafaafray- 
‘qafad stag WMAAEAIA: HAH UL eal 


faeM TUT ¥. V. WV-VE, 55-EL, Lok-Lov, 
oR-Low, Clos 
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‘No. 10 (Page 22) 
faed freatat Saaetaarare agat tt facarfa srars | 
aarened asqreafa dtacast anfa: aeadt satay 1 

warafrag 2. 2. 13 

eharsaazirfate 6.13 

No. 11 (Page 272-7) 

wafas seat epuraaisqerrsesery | SHAT FE -THeTATATA- 

TT TaeeTeNTas ae TTA GeV A aT Fars 7 

wafe | aeg-eaeo TART Ta ad ater Garda Gata st emg | 

ada rae aang gama aie, aa fefeaq qecrey’ efe | 


wal Sacre HHaaeag THHA TTT TAA Atay OT FEIT: | 
sare 3.2.12 


No, 12 (Page 28-26) 
agate yad sfact, ed ed sfred ay 
ewerar aa yaracent, EF SF afaed afees 

warafage 2.2.10 


No. 13 (Page 31) 


arawaeanat areciaent sefa:, sHaderd, wediserrsgereneiest 
qaranguatafad aaraisa: gra geq eft wafeafrrer: 1 
aeratt 1.61 
No. 14 (Page 32) 


ALATA aTIET TElatHreaqaaaa, aT arahaaial 
freqt water acafafear a werfag faafe: afte cera 
ngerenrcaegatistat 4 weaa: AI— AE ade: Tezaeqe eqearHTA 
eraeaa water wacnrafale | aaderierardarfamedsa yore 
ward atferel trraeaaey | aa aarfen: aries efratfe:, aarfe- 
Rae RENTED ITD: FTA WHeealawEe: | sreprerreh 
qranerqaris aarti Tamafenia, amdif ceanifzariy, wa 
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™ aeraay 


aft tad fer: dea ger frofeuada 4 seafaerpia: a 
seafrg frpfa: 
sirarsq ..21 


No. 15 
FERNS AT CASATAEA TBTT: FETA, HTH aTa:, aTateAer:, 
saat: agra: Gfadt, tae ssa:, wafaraiseay, waTete:, tra: 


Jes: F aT CT FRNFTTIAT: 1! 
afedracfaey .1. 


No- 6 qfcaa AIM 

No. 7 (Page 44) 
woe Ped: gforfraearmrerearft geet sfarferaret,  ararer 

@ faster a get, waerargmaqtrenfeaa srerreaorarfie 


ait ATET 2.2.23 


No. 18 (Page 46) 


safear wae ai sat: oBfarisT 7 
areal famacaidt srt a were ! 


atat 7.16 
No. 19 (Page 46) 
Waa ard RUST frat, 
a aerararafanet eeae | 
quseq ofeafafedtas 774, 
cararfaat amaafear = 
eaaTeaTU TAT, 6.8 
No. 20 (Page 53) 


ryerrereraye sat eft Fereregerrarr ae eA | eataT 
agra: 1 aa abr: seqat: | a faaetaearsed 1 aared mean 
sfrrfeastaeg fatararfrarg cera gi waft Fer sfrterars- 

emg | adel agerdarqaneaeay | at | eteraararg 
wera aq 2.1.1-9 
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No. (Page 54) 
(e) arpa, Sear Frey | TaTT TT R.8-43 
(a) waraaaeaaraer = ofeqored eqanerfaard fafag-fataa 
fafraaead deta Paar wary | alHaq—aat ats acadinra Afeh- 
afafrest: arpialidticesneaft sareser Haale seater: 
agen: eae, TH TENT HOG: ATTA ATT TTI 
feafe saartdiaa satay | 


it TST 2.2.23 
No, 22 (Page 55) 
aarrita: Aad TET 
gar Gfecaraaa: aFaatet | 
war wa: Geareberetraria 
aaracedaadiie faery ti 
qreniafree 1.1.7 
No. 23 (page 66-67 


qfearara agai faarara 4 gepary | 
sudearraaia «=o atuatfa gt AT 
frat 4.9 
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gfxfarse—2 
Important words index of the 
Sanskrit text 
WETTH ET 61 | afraz 61,63 
Tat 31 | FaRT 48 
afaaeraaiie 46 | Wap 26 
afi 15,21,57 | 4axe 6l 
aferaqe: caret 21 | wag4e 32 
afaq 21,28,42,45,56 | sqaTaear 49 
afaerard 42 | ware 64 
afarey 11,15 | waareq 68 
watt 52 | waeorreite 45 
was 23,25,29 | aeqafsit 38,47,57,60,67 
asta 13 | gaze 68 
maeeraraaaa 64 | ayerer 44 
wa 48,69 | aqrearecqqeae 69 
aay 11,13,14,24 | arenae 37 
aE 37,38 | wafer 49 
WISFTTH 38 | aera 24 
meat 59 | ufaaa zeq 68 
we: ater 42 | saa 19 
afearfcfay 68 | santa 68 
arqaar 33 | safaarz 60,68 
gat 21,46,47,59 | water 46 
warfare 49 afaen 54 
faa 43 afaaeaaa 31 
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afry 25 
ie 11,15 
sence 57,59,65,66 
wea THE 66 
waaTeEI 66 
dita 48,69 
NTT TTI 68 
magafarees 30 
reryfar 39 
wear 69 
wert 31,33,36,44,64 
we at 29 
STHTT 23 
ae 34,39,40,43 
40 
ser (7177) 43 


20 
11,12,16,17,21, 


22,45,49 


45 
28,30,39 
23,26,46,47 
26 


WICHeT 
aIRAT 

aT WH 
Sey ATA 
Sea -e 
RIAA 
AIHETIS 
ofeaary 
DiGi § 
ATATST 
aITR 

art 34 
alae a 


54 


77 

aga 65 
asta 48 
md 46 
wea 16 
srearea 32 
area 68 
grace 38 
ATT ATT 43 
aera 25 
etefafratme 19 
ZT 66 
esas 63 
tfram 11,19,24,31, 
34,3744,56 

grat 11,18,28,29,37, 
38,42,46,47,49, 
52,53,56,58,60 

geacens 26 
ofr 39 
3qe4 34 
Sarat 54 
SUNITA 49 
TUASTTIE 61 
stret 64 
ate 65 
ey fact 50 
CHET 59 
teat 62 
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| 78 
| starfire 26 | #fra (atar:) 43 
siteez 21,45 | iaerees 28 
parearecafeata 49 
rare 65 
FUT 50 
wet 17 | Par 25 
os 17,18,19 | tt 30,38,41 
wt 21,28,53,54 | SASF 38 
werer TieaTt 30,41 
way 9 Do 4! 
wafer 31,34,36,39 
FAeT 58 | er 19 
i a | esau 34 
kc Bef 19 ats a 
EUTTIT 48,49,59 | 
he bal be 17,18,25 
arf arf 59 | 2° ’ se 
mgs 50 Aa , 
m7 35,52,53,54 | a a 
wrt 49 ain * 
erat 26,41,42,43,57 | a sd ‘ 
mrefrra 68 | enfrga pe 
are Ae 30 coe zs 
srergfte 63 | a 
ia 41 | ag 19,68 
afer 48 ane * 
cs " a. “d 
: eer srgata 64 
na 39,651 ace : 
57 48,49 3 
 . 49 are ixt 34 
Pu 65 
faq (farfaat:) 44 | ae, 34,42 
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wea fara a1 13,18,23,24,28,29 
aqaryat 30,32,46,47,48,61,62 
aqeTaT aiafrarat wad 

wa arafaarea 


agiae Teo arrearitey 

(ara, fastra, wate, srr) aang 
aaa cy 
arrarfet 
TAT 


4038,53,46.68 || ee 
59 FMara©r 


WAlraeat 
a 11,16,18 
15 Tat 46 
31,34,36,39 


13,49 
wey frarga orHTt 49 
wa 15,21,37,39,45,58 


FA GIGI 


36,40 
63 
28,30,32, 


34,39,45,46,63 
28, 59 

33 

45 

57 
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faapes geqgaege 


68 


aTe 49 
AZ 65 
ate 67 
araret 25 
array 65 
freq 11,13,20,24, 

28,29,30,41,43, 

44,47,48,59.61 
frerdeae 30,41 
frerges 61 
frerqat 50 
frealfea 65 
frat 32 
Frareq 11,19 
favafgn &stpeq 59 
faraqa 11,15,44 
freqaatt 18 
fronfaa 48 
fratq 48 
fafaare 18,15,54, 
fazaaare 20 
facet 48 
fatter 48 
Arar (erat) 46 
ay oq 58 
THAR 39 
qq 18,31,39 
Tah hay 31 
qea amhag 31 
TTqT 31 
qSahrar 31 
qeanc 40 
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qTararafaay 65 | state 30 

q% 60 | wanara 31 

qa 61 | Te 61,62 

aera 54 | seta 52 , 

qtaTe 43 | sata 52 

TAT, 52 | 94a 14 

Te 49 | sazy 25 1 

afesae 28 | aT 41,64 

afore 28,54 | srqafazg 64 

afzara 23,29,52,55 | sar 11 : 

afore 56 | s1orT 31 ; 

afcarad 41 | sree 28 4 
68 ia 

el 41 | ™ 66 F 

q1e 34 | ag 20,30 

Licey 64 aq 48 ¢ 

ag 34 | aaa 51 ' 

frsdyace 39 | aeqye 67 | 

o7 19,49 | ae 61 

et 46,49 | aug 65 

qersrateer 46 | aga: (cara-dafarfac:) 43 ) 

(are, frag, satef, writ) area 47 

qeat 34,39,58 | afa 19 

THITE 24,59 | Tair 57 

THT 13 | #fe 23 

THTTEAST 47 

safer 30,31,32,41 | waaferar 28 

srarafar 57 | arat 49 

SATATETE 47 | 4a 65 

afager 26,48 | ya 30,35,37,39,40,44,57 j 4 

oferta 46 | ware: 34 . 

aferdita 50 | fa 45,46 | 

area 43 Phau 37 ; 
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o 
Po 


TANT 66 | qeaf 25 
Fara 22 im os 
sitaat DT eae 16 
) 7 17 

‘a 14 | fired 59 
aT 69 Sr . 
svete 42|| i 
APT RTT (42 
ae 42,49,50,61 | ‘ 

44 Te 63 
aitnfeie Ser 28,30,32,57 
wa 26 | ay 57 
afer 14 — 

Mie 23 
atae 45,49 
ar 11,31,34,36,39,62 | 1. 32 
a 57 2 pa = 
. “ec og 
AUT 13 * ‘57 
eA et a 45,59 
ma 45 | Svar 34 
“ol 9 ips 
fivaafez 63 | aut 65 
a7 20,29 | aga ¢a 39 
afr (qeat) 22 | art 34,36 
gerrgat 64 | ar a 
genta 63 | aac 48 
an 64 | arg 34,35,39,44,45 
TeraT 65 araay 21,59 
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59,64,67 
32 
30 


50 


ara 


ata 
arf 
a fafaeg 
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29,41,56, 


— 


84 aernry 
aya 34,36,39 | (aieqaa) 17 
atarfea 9 18 
~ z afer ” 30 
aaa ert 61 eee ” 
qaIt 20 | se pe 
gata ferre a7 24 
hah 2 areata fag 49 
sare TAT 54 | arastcarr 66 
wert 52, 56, 57, 61 | Teaa 49 
aeaeanra 56 | 34 14, 32 
sector 61, 62 | Sey 58 
aarafanrartg 24 | afara 21 
darafaniaana 24 | 50 
ararrayitefenf dgremet = 46 | Safer 25 
AHATTAHTOT 53 | SFaratat 31 
auifarefga 48 | afte 52,56,57,58, 
neq 30,32,57 Q ee 
57 | a4 3 
a 28, 41 | ser 49 
arn 4g | stead 59 
arartt 57 | ataferére 21 
azafaareaes 30 | atara 49 
at 46 | art 65 
watare 59 | tartar 21 
watery 56 | areas 63 
sail 55 | feafe 52,57,61,67,68 
gars 59 | feafeazy 56 
aatafaar 69 | erat 44,45 
aerraa 67 | trata 34,36 
aaaiaataet 13 | exaviterte 40 
qaaraaet 13 | eeasarae 24 
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APPENDIX 3 


Ufzfarse-3 


Importent words Index of English translation 


A Aksara 31 


Absolute 2 Aniruddha 61, 63 


Accidental Qualification 26 AntaryAmin 38, 60, 61 

Acit 1, 11, 27, 28, 30, 42, 45, 56 | “14 6l 

Adhyavasaya 33 Arcavatara 60, 68, 69 

Adisesa 20 Arjuna 64 

Advaita Vedanta 1, 17 Artha 46 

Advaita Vedantins 21 Atman 2 

Aharhkdra 31, 33- 7 Atomic 11, 14, 24 

Ajada Cit 13 Atoms 52 

Akaraja 45 Attribute (s) 2, 16, 23, 29, 40, 44 
Akasa 34, 35, 37, 39-41, 43,44). Attributive Intelligence 2, 3 


86 TTaaTy 
Audarya 45 Death 13, 29 
Avibhakta-Tamas 31 Dependent Elements | 
Avidya 21, 30, 31, 54 Destruction 46, 53, 56, 57, 61 
Ayodhya 68 Determinate Knowledge 33 
B Devotee (s) 2, 48, 50, 51, 60, 61, 
68, 69 
Baddha 20 Devotion 1, 2, 20 
Bauddhas 43 Dharma 46 
Being 17 I Dharma-Bhitajiana 2, 3 
Bhauma 45 Dissociation 13 
Bhrgu 66 Dissolution 3, $4, 62 
Bhogya 42 Divya 45 
Bhokta 17 E 
Bhomi 46 


Earth 34, 37, 40, 45, 59 
Effects (s) 3, 35, 36, 38, 40 
Ego 29, 33, 44, 64 
Elements 3, 31, 37-40 


Bhitddi Ahathkara 34, 35 
Bhutadimisra Sattva 44 
‘Bhatas 35, 39, 40, 57 


Bhuvanas 42 Equilibrium 33 


Bliss 11, 13, 23, 26, 28, 47, 53 F ; 
Bondage 20, 31, 54 Essential Nature Pi ge 48, 


a is Fternal 11, 13, 20, 25, 28, 30, 41, 
Buddhi 33 : 43, 44, 47, 48, 53, 59 

nea Bther 34, 39-41 
Buddhism 17 Evolute 33 
Buddhist Thinkers 44 Evolution 1. 3, 32. 55 

(& Existence 19 

Cause 3, 36, 51-53, 63, 66 = 
Causation Theory 2 ; Factor 3 
Change (s) 2, 3, 28, 41, 55, 56 Form (s) 25, 28,31, 32, 34, 44, 
Cit 1, 2, 11, 20 45, 55-57, 59-61, 63-65, 68 
Cognition 33 | Fundamental! Principles 11 
Consciousness 25, 53, 59. 62 G 
Cosmos 1,2  ~ Gandhatanmatra 34, 35, 40 


Creation 3, 31, 46, 52-58, 61-63 G 90. 47 
Canstituent Cause 52, 54, 55 Fe Mon m ae 


D God 1-3, 11, 18-20, 23, 26, 28, 30, 


Dadhibhakta 65 tn a 41, 42, 46-69 
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Gopura 28 
Gunas 3, 18, 32, 33 
H 
Hari Krsna 65 
Hayagriva 65 
Heaven 61, 67 
Hell 67 
T 


Idols 65, 68 

Ignorance 21, 30 

Illusion (s) 26, 30, 32 

Images 61 

Immanence of God 47, 67 
Immanent 47, 56, 57 
Immanent Spirit 61 
Incarnation (s) 60, 61, 63-66 
Incarnator 66 

Inference 33 

Infinite 3, 21, 28, 46, 47, 53, 59 
Intellect 11, 33, 38 

Tsvara 1-3, 11, 38, 52. 54, 59, 69 


J 


Jagrat 65 
Jaina 1, 16 


K 


Kala 41, 42 

Kama 46 

Kanada 43 

Kapila 52 

Karma 21, 28, 53, 54, 58, 63, 66 

Karta 17 

Kastha 41 

Kathopanisad 28, 29 

KeSava 65 

Knowledge 1, 11-14, 16-18,24-26, 
28-32, 39, 46-49, 56, 59-63 


Krsna 63 
Kubera 64 
Karma 65 

i 
Laksmi 46, 50 
Lila 30, 46, 54 
Logical Necessity 2 
Lokacarya 1, 3 
Lord 1, 2, 26 


M 


Mahabhiitas 31, 35-38, 40 
Mahalaksmi 51 

Mahat 31-33; 38 

Mahattattva 33 

Maintenance 46, 53, 56, 57, 61 
Manas 31, 34, 37 

Manifest (s) 3, 18, 26, 29, 32, 33 


61-63 
Manifestations 60, 61 
Manu 57 
Manus 62 
Masa 41 . 
Material Cause 52, 54, 55 
Mathura 68 
Matsya 63, 65 
Matter 1-3, 11, 15, 21, 28, 56 
Maya 2, 30, 31 
Mind (s) 1i, 37, 39, 60, 62 
Mindhatri 22 
Misra Sattva 1, 28, 42 
Modifications 3. 11, 15, 32, 55 
Moksga 11, 23, 46, 64 
Monastic Idealism 2 
Motor Organs 31, 34, 37, 39, 
Muharta 41 
Mukte 20 
Mundaka Upanisad 55 
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N 


Nara 65 

Narayana 65 

Narsirhha 63 

Nimesas 41 

Nitya 20 

Nityasiri 51 

Nityodita 65 

Non-Dualism 1, 3 

Non-Luminous 29 

Non-Sentient 1, 27, 28, 30, 42, 
45, 47, 56 

Nydya-Vaisesika 37, 44 


Oo 


Omnipotent 55 
Omniscience 2, 53 
Omniscient 53 


P 


Padmandbha 65 
Paksa# 41 
Pajicikarana 40, 44 
Para 60 

Paramanu 52 
Parasurama 64 

Para Vasudeva 65 
Parindmavada 2 
Partless 11, 15, 44 
Pasupata Tradition 53 
Perception 33, 43 
Pole-Star 50 
Pradhina 52 
Pradyumna 61, 62 
Prajapati 57 

Prakrti 3, 30-32, 53. 62 
Pralaya 3 

Prasada 28 


aeTIaH 


Prthvi 34, 35, 40 
Puranas 66 
Purusa 3 
Purusdrathas 46 


Q 
Qualified Attributes 55 
Qualifying knowledge 25 
R 
Rajas 17, 28, 30, 32, 41. 57 
Rajasa 33, 36 
Rama 63 
Ramanuja (carya) 1-3 
Rasatanmatra 34, 35, 40 
Real 1, 2 
Realist 2 
Realistic Metaphysics 3 
Rudra 57 
Rupa 34, 36 
Ripatanmitra 34, 35, 40 


s 


Sabdatanmatra 34-36, 40 
Salvation 11 
Sahkhya 1, 3, 17, 35 
Samkhya Dargana 31 
Sandipani 50 
Sankara 1, 2 
Sankarsana 61, 62 
Santodita 65 
Sastras 17, 18, 57, 62 
Sattva 17, 28, 30-32, 41 
Sattva Guna 57 
Sativa Sanya 1, 28, 41, 42 
Sattvika 33, 36, 37 
Saubhari 22 
Scriptures 12, 23, 43, 57 
Self 2, 59 

| Self-Luminous 24, 46, 48 
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Sense Organs 11, 15, 25, 31, 34, U 
39, 56 

Sentient 47, 57, 59 Udreka 31 
Sivi 64 | Upendra 65 
Soul (5) 1-3, 11-14, 16-19, 21, 26, | Universe (s) 3, 38, 42, 53-55, 57 

2s, 29, 31. 38, 42, 47, | Unmanifest 11, 15, 32, 33 

56, 58, 60-65, 67 
Sparsatanmatra 34, 35, 40 4 
Sribhasya 14, “ 26,27, 325 | vaixariva'33,:34 

44 Vaisesika (s) 43, 44, 52 


Srivaisnava | Tee ‘ 
Sruti 16, 22, 37 baer: Philosophy 52 
Subordinate Qualities 1 araha 63, 65 


Substance (s) 3, 23, 25, 26, 43 Varavara Muni 1 
Substratum of Knowledge 11, | V4ts 4! 

16-18 | Wasana 21 
Suddha Sattva 1, 28, 29, 42, 59 | Vedinta3 
Superimposition 26 ; Vibhakta-Tamas 31 


Svapna 65 Vibhava (s) 60, 61, 65 
Sveasvatara Upanisad 22, 48 Viman 28 
Visesanas 1, 3 
Visesya 3 
7 | ‘Vigistadivaita’ 123, 35 
Visistadvaitins 52 
Taijasa 33 Vishnu Purana 21 
Tail irilyopanisad 36 Visnu 57, 66 
Tamas 17, 28, 30, 32, 41, 57 Visvksena 20 
Tamasa 33, 36 | Vyasa 64 
Tanmatras 35, 36, 40 | Vytha 60, 6! 
Tattvas 31 Vytha Vasudeva 64 
Tattvatraya 1, 3 Ww 
Tejas 45, 48 
Theistic Non-Dualism 3 Will 1, 28, 54, 63, 66 
Time (s) 12, 13, 41, 43, 57, 61. | World 2, 3, 38, 51-57, 59, 62, 63 
63. 68 
Transcendent 60, 61 
Transmigration 20, 61 
Trivikrama 65 


» 


Yama 57 
Yogins 16, 59 
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CORRIGENDA 


Page 1, lines 2, 3, 9 and 16, read ‘VaSis{@dvaita’ as Visistadvaita’. 

Page |, line 19, read ‘devotlon’ as ‘devotion’. 

Page 2, line 14 and page 3, line 25, read ‘VaSistAdvaita’ as “Visistad- 
vaita’. 

Page 18, line 18, read ‘knolwedge’ as ‘knowledge’. 

Page 19, line, 20, read ‘of’ as ‘as’, 

Page 28, line 19, read ‘infinite’ as ‘infinite’. 

Page 29, line 27, read *knowedge’ as ‘knowledge’. 

Page 40, line 21, delete ‘because’. 

Page 47, line 16, delete colon and ‘for’. 

Page 47, line 17, read second comma as full stop. 

Page 53, line 13, read ‘cosnciousness’ as ‘consciousness’. 

Page 66, line 21, read ‘will’ as ‘will’. 

Page 71, line 24, read ‘Page 23° as ‘Page 22’. 

Page 73, line 6, read ‘Page 272-7’ as ‘Page 26-27’. 

Page 73, line 13, read ‘Page 28-26’ as ‘Page 28-29". 

Page 74, line 19, read ‘Page 46” as “Page 48’. 

Page 75, line 15, read *Page 66-67" as ‘Page 66’. 

Page 85, line 13, read ‘Importent’ as ‘Important’. 
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